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Preface

Imagine that you and your family are on a cruise vacation sailing across the Pacific 

Ocean. Now, imagine that you find yourself unconscious and drowning. You are 

under waves of pitch black ocean water, you might be in the middle of the Pacific 

Ocean or just meters away from land, you don't know, you are not awake.

Now imagine that you suddenly wake up; you see that you are drowning in pitch 

black water, you’re running out of time, you have to make a choice, you can either 

choose to believe that this is a nightmare and try to go back to sleep, or you can 

stay awake and accept the reality you are in. The first choice will  lead to your 

death; the second choice will lead to you taking action.

So now that you have hopefully decided to believe that you are in fact drowning, 

you start to swim as hard as you can. While swimming up you notice that you are 

able to see others, you see your family, they are still unconscious. Do you decide to 

keep swimming up? Or do you swim back down and try to wake them up? In this 

scenario you decide to swim back down and wake them up, they wake up and you 

let them know what is happening, and they believe you.

You all are now swimming upwards, but your family members seem to be giving 

up hope, they let you know that they are too weak and exhausted to make it, but 

you assure them that they are almost there, and to just hold on. One of your family 

members notices that you are about to blackout again, so he pushes you on, he 

lets you know that we are almost there, to hold on just a little longer.

Finally, you all reach the surface and see rescue boats looking for survivors, they 

then take you to land where you are safe.

Why did I start with this imagery? Well this imagery, which I have heard said other 

ways, is very representative of this life, and why I’m doing this work.

In the Qur’an, in Surah1 Al ‘Asr (103) Allah2 says :

1 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
2 When I say Allah  throughout this book, I mean to say what the average man thinks he is saying when he says The ‘ ’ ‘

God , but the word God  is not what we think it to mean, God  is a name for a false deity referenced even in the Bible ’ ‘ ’ ‘ ’



In the name of Allah the extremely loving and caring, the

endlessly loving and caring3.

1. By the span of time!

2. Verily, Man is in loss

3. Save those who believe/heed warning/attain to faith

And do deeds of righteousness/good works/reform

And counsel one another to truth

And counsel one another to patience.

So like the imagery earlier, we are all drowning in loss, except those of us who 

accept reality for what it is, and take action, and counsel one another to truth and 

counsel one another to patience, only those will find land, and be safe from death 

at sea.

So now, take a look at a more detailed definition of what the earlier Surah4 (Al 

‘Asr) teaches, found in Al Baqarah (2) 177 :

It is not virtue that you turn your faces towards

the east and the west

But virtue is:

(see appendix). I am using Arabic and the original word found in the scriptures in the original languages to say what the 
average man and woman today think they are saying when they say The God  in English when meaning The Creator. ‘ ’
In the Qur an, the word Allah  is defined in Al Fatihah (1) Ayat 1 - 4 (1 : 1 - 4), Al Baqarah (2) Ayat 216 - 217 (2 : 216’ ‘ ’  
- 217), Al Baqarah (2) Ayah 255 (2 : 255), Al 'imran (3) Ayah 2 (3 : 2), Al Ikhlas (112), Al A raf (7) Ayah 54 (7 : 54), ’
and Al Sajdah (32) Ayah 4 (32 : 4), also, see appendix.

3 See appendix.
4 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’



Whoso believes in Allah

And the Last Day

And the angels

And the law/book

And the prophets

And gives wealth in spite of love of it to

relatives

And the orphans/fatherless

And the needy

And the wayfarer

And those who ask

And to free slaves/those in bondage

And upholds the Salat/duty/adherence

And gives the Zakat/purity/augmentation

And those who keep their pledge when they

pledge

And the patient in affliction and adversity

and in battle.

These are they who are sincere/truthful

And these are those of prudent fear/protected



In this Ayah5 we gain greater insight as to what the steps mentioned in Surah6 Al 

‘Asr (103) are in order to be protected, or as in our imagery at the beginning, in 

order to avoid drowning at sea and instead get to land. 

Allah7 and his Qu’ran guide us to The Truth, spiritually, and with one another. The 

social form of Truth is called ‘Justice.’

Finally, the English words used in this book are from modern English (except the 

word ‘heritance’ for ‘inheritance’). This is so that the reader may understand what 

is being conveyed. Modern English words used may mean something else in Legal 

English,  and they may have a definition  other  than what  their  root-words and 

affixes combined mean, unlike Classical Arabic, where the root-words and affixes 

still apply today.

5 Ayah: also Ayat  , is often translated as verse  or verses , also see page 191.‘ ’ ‘ ’ ‘ ’
6 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
7 See Preface foot note 2.



Is it other than Allah I should seek as judge?

And he it is who sent down to you the law

set out and detailed.

And those whom we gave the law know that

it is sent down from thy lord aright

So be thou not of those who doubt.

And perfected are the words of thy lord in truth

and justice.

There is none to change his words.

And he is the Hearing, the Knowing.

And if thou obey most of those on the earth

they will lead thee far from the path of Allah.

They follow only assumption.

And they tell only lies.

(6: 114-116)



And those who are indifferent to warning/reject/bent on denying the truth

their deeds are like a mirage in a desert.

The thirsty one thinks it water.

When he has come to it he finds it

nothing

But finds Allah with it:

He pays his account in full

And Allah is swift in reckoning.

Or like darkness in a fathomless sea:

There covers him a wave

Above that a wave

Above that a cloud

Darknesses one above another.

When he holds out his hand he barely sees it.

And he for whom Allah has not made light:

There is not for him any light.

(24: 39-40)



Then who is more unjust than he who invents a

lie about Allah or repudiates his Ayat/proofs/signs?

The evildoers are not successful.

And they serve besides Allah what neither

harms them nor benefits them.

And they say: These are our intercessors with

Allah.

Say thou: Would you inform Allah of what he

knows not in the heavens or in the earth?

Glory be unto him!

And exalted is he above that to which they

ascribe a partnership!

And mankind was only one community

Then they differed.

And were it not that a word had gone before

from thy lord it would have been concluded

between them concerning that wherein they

differ.

(And they say: Oh that an Ayah/proof/sign were but 

sent down upon him from his lord!

Say thou: The unseen belongs but to Allah.

So wait.



I am with you waiting.

And when we cause men to taste mercy after

affliction has touched them

Then have they a scheme concerning our

Ayat/proofs/signs.

Say thou: Allah is swifter in scheme.

Our messengers write down what you

scheme.

He it is who lets you travel in the land and the

sea.

When you have boarded ships and

sailed by them with a good breeze and exulted

thereat---

A tempest wind came upon them

And the waves came to them from every side

And they thought they were encompassed by

them.

They called to Allah sincere to him in

doctrine: If thou deliver us from this we will

be among the grateful.

Then when he delivered them they rebelled in

the earth without cause.)



O mankind: your sectarian zealotry is but

against yourselves.

An enjoyment of the life of this world

Then to us is your return.

And we will inform you of what you did.

The example of the life of this world is but like

the water we send down from the sky

And mingle with the plants of the earth of

which men and cattle eat.

When the earth has taken her decoration

and is made fair

And its people think they have mastery over it

There comes our command by night or by day

And we make it reaped as if it had not

flourished the day before.

Thus do we set out and detail the Ayat/proofs/signs

for people who reflect.

And Allah invites to the abode of peace

And guides whom he wills to a straight path.

For those who do good is the best and increase

And there will overshadow their faces neither



parsimony nor disgrace.

These are the companions of the garden

Wherein they abide eternally.

And for those who earn evil is a reward for

evil by the like thereof

And disgrace covers them

(They have not against Allah any defender)

As if their faces were covered with pieces of

darkening night.

These are the companions of the fire

Wherein they abide eternally.

And the day we will gather them all together

Then will we say to those who ascribe a

partnership: Your places, you and your

partners.

And we will separate them.

And their partners will say: It was not us you

served:

Allah suffices as a witness between us and you –

we were of your service unaware.



Thereupon will every soul prove what it did

before.

And they are returned to Allah their benefactor,

the Truth.

And strayed from them will be what they

invented.

(10: 17-30)
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Introduction

Why do we need a book to tell us what is good and what is not? 

After all, most of us know what is morally right, and what is morally wrong, don’t 

we?

Here is the problem, Yes we know what is morally wrong and what is morally right 

if we are healthy spiritually, to an extent. The problem arises when it comes time 

to actually put into practice our ability to be those “perfect judges” of what is right 

and what is wrong.

Yes, of course we might stay away from what is obviously wrong, but no matter 

how objective we may think we are, we are unable to detach from who we are, 

and therefore a conflict arises. 

The man will only truly be able to see things from his perspective, and the woman 

from hers. 

The business owner will only truly be able to see things from his perspective, and 

the employee from his. 

The ruling class will only truly be able to see things from their perspective, and the 

“ruled” from theirs. 

Even within ourselves there is a conflict, our body wants what it wants, and our 

soul wants what it wants.

The thing is that as much as we can try to be completely fair, it is not possible. It  

only becomes possible if a completely objective judge is the one judging. 

That is why Allah8 is the one who makes the rules, “every villain is the hero in his 

own mind”, if it was up to the king or ruling class we would all be slaves (as evident 

by the many tyrannical kings and dictators throughout history, and the collectivist 

government forms, such as communism or socialism [or rather Marxism in theory 

and propaganda, and Leninism and Fabianism in action], fascism, etc. throughout 

time), and if it was up to the people (free of any leadership) there would be little 

order.

Additionally, those who claim that they would have rationally come to those same 

laws are only conjecturing, as the law was already sent down to the first nations. 

The laws that seem so obvious to us today are only so due to hindsight.

What is the origin of government? How do governments operate? Do we even 

need a government? 

8 See preface foot note 2 and appendix.
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Trust is the bases for leadership in a just and free community. The leaders are to 

fulfil  certain duties entrusted upon them by Allah and their community, and the 

community  are  to  fulfil  certain  duties  entrusted  upon  them  as  a  community, 

additionally, each member of the community, whether in the leadership role or not,

have been entrusted by Allah to fulfil their own duties as individuals. Trust is not to 

be broken in order to succeed. The leadership is meant to be acting on behalf and 

for the benefit of the community, and in the benefit of themselves as part of that 

community. The leadership position does not grant one superiority or separation 

from  the  rest  of  the  community,  but  rather  only  different  responsibilities. 

Governments  are  a  corrupted version  of  that  leadership  position.  The  original 

model holds that the position of leadership is to ensure that a community upholds 

certain laws in order that they may prosper, with a key distinction, the difference 

between  that  model  and  the  government  models  today,  is  that  it  used  to  be 

understood that the one who makes the laws, and grants rights is only Allah9. As 

mentioned earlier, if that power is given to anyone other than Allah, there will be 

injustice  and  corruption.  A  so  called  ‘government’  without  unjust  laws  and 

corruption becomes very small and limited, and is why you will  not find such a 

government  in  the world today.  We also understand that  we can never reach 

perfection here, and that complete injustice in this life is rare, however we have a 

responsibility to do our best and to fulfil our duty, after all it is for our own best 

interest.

What we can learn from the past is that tyrants who have enslaved communities 

and nations,  whether  their  own or  others,  go  about  achieving that  end in  the 

following ways. 

First,  they  create  information  asymmetry,  where  they  hoard  and  hide  true 

knowledge (useful knowledge or better knowledge) for themselves, while they cut 

access to it for the targeted group. 

They do so by corrupting the language of the nation they want to enslave, or ban 

it  out  right  once enslaved.  They  have even  banned reading in  the  past.  They 

pollute  the  people  with  propaganda,  misinformation,  useless  information, 

perversion, and filth, in place of the Truth. 

They also do this  so that the targeted group do not come to know their  own 

history and therefore not get any ideas regarding their situation, and where it is 

heading.

They then strip the ability for the members of that community to own property 

and  land  and  instead  steal  it  for  themselves.  They  may  use  force,  or  covert 

methods to accomplish this, such as economic warfare, where they control the

9 See preface foot note 2 and appendix.
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money supply,  use  interest  or  usury,  inflation,  taxation,  corruption and bribery 

(what  is  today  called  ‘lobbying’),  and  other  means  that  cause  economic 

restrictions on business, trade, and ones ability to earn a living.

They then ban the ability to defend oneself. They achieve this by banning the Allah 

given right to keep and bear arms,  practice Martial  Arts,  and to develop your 

strength and conditioning.

This all starts with deception, so let’s start from the beginning.

Allah tells us to read10, and that he taught man by the pen11. This is so that man can 

be free in this life and the next, and not be enslaved by means of deception. He 

sent down the previous scriptures and the Law in order to guide us.

The previous scriptures were altered due to the first step mentioned earlier. The 

Qur’an being the newest and final  revelation has not been however,  but many 

attempts have been made to corrupt it, and outside of altering the actual Qur’an 

itself, the word meanings, translations, and interpretations, have been corrupted.

The Qur’an and The Law are preserved in a pure Arabic tongue, the terms and 

definitions  found  in  it  are  defined within  itself,  and  from the  language  it  was 

written in,  namely Classical Arabic,  and not modern ‘Fus-ha’ Arabic,  or external 

literature such as the Hadith, Talmud, past scriptures, etc. It is understood that all 

translations of the Arabic Qur’an are only interpretations. If you want more detail 

and information on the matter then read my earlier books such as ‘Language of 

The Law & The letters’ (which you can find for free).

In ‘Language of The Law & The letters’ I explain why plain English and the English 

language of the law are far from being optimal as languages of the Law, and why 

Classical Arabic is optimal :

I am not saying that Arabic is a holy language enforced on us, what I am saying is 

that  it  is  for  our  own  best  interest.  A  language  which  is  unchanging,  fixed, 

standardized and evidence based, is a language for those who have standards, be 

it in thought (as language is a tool of thought), commerce, law, doctrine, etc. A 

language at the mercy of the whims of men and women, ever changing, has no 

standards, ‘good’ can mean that which is harmful or of poor quality, and ‘bad’ can 

mean that which is beneficial and of good quality. In areas requiring standards, 

such as faith, business, administration, governing, law, culture, etc., a standardized 

language that is fully installed in the minds of its users, meaning that it is

10 Surah Al laq (96) Ayah 1-5’  
11 Surah Al laq (96) Ayah 1-5’  
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normalized in the areas mentioned above and used by those in them and not only 

by the heads, rulers, clergy, or priesthood, is a must.

A quick example of this is if we take a look at the language used in commerce. 

What is sold to the consumer today under the name ‘Genuine leather’ is not the 

genuine leather the average man or women thinks they are buying. In fact, what is 

truly genuine leather or the leather they think they are buying, is sold under the 

names  ‘Full  grain’  or  ‘Top  leather.’  ‘Genuine  leather’  is  the  leftovers  of  the 

manufacturing process of ‘Full grain’ or ‘Top grain’ called ‘splits’ which have been 

shipped to China where they then take that material and pour plastics, oils, etc., on 

it,  embossing it  and stamping it  in  order to make it  look like the much higher 

quality and strength ‘Full grain’ or ‘top leather’, the product the consumer thinks he 

is buying in the first place. This is just one example. Other quick examples are 

‘Milk’, ‘Fruit juice’, ‘Honey’, or all kinds of oils and foods. What we want is milk from 

cattle, juice from fruit, or honey that is healing, etc., but what we get is a corrupted 

version of the healthy, balanced, pure food we think we are buying, whether due 

to pasteurisation which strips them from their nutrients, probiotics, and healthy 

enzymes that  we need,  or  the additions of  sugars,  harmful  oils,  hormones and 

other substances found in the end product sold.  This problem is found in food, 

medicine, all over the place, even in the news, media, and culture. The lack of a 

standardized language which is used and normalized by the masses can lead to 

the lack of standards in areas that require strict standards.

Legal  English  ‘Legalese’  or  the  language  of  the  law  used  in  English  speaking 

countries,  is  a  standardized language comprised of  Law-Latin,  Norman-French, 

and English that was originally used in court cases throughout the years. However 

since  that  language  is  only  understood  by  lawyers  and  judges  and  other  law 

related professions,  the average man or woman is forced to be dependent on 

them. Additionally, words that the average man or woman use in their daily lives 

are also used in law but with entirely  different meaning to that found in plain 

English. For example the term ‘avoid’ in English means to ‘escape’ or ‘evade’ but in 

law means ‘make void’ or ‘undo’, another example is the word ‘determine’ which 

means to ‘ascertain’ where as in law means ‘to terminate.’

This language of law although standardized in its own way, is not ideal, and forces 

the users of it to use archaic words and phrases not matching the language of the 

current society. It also creates extremely long run-on sentences and convoluted 

language in order for it to be precise and seemingly incorruptible. Many users of 

‘Legalese’ are pushing for the reform of this language in favour of plain English. 

Plain English seems to be as accurate and more compact at first glance if carefully
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used, with the additional benefit of not needing run-on sentences and convoluted 

language. However, the changing meaning of the English words make it difficult to 

reference old court cases and decisions, as plain English is a system of ‘cognitive 

conceptual redefinition’, meaning that even if the words themselves of things don't 

change,  the  word’s  meaning  changes.  For  example  the  term  ‘radical’  in  plain 

English today means something extreme, but originally from Latin, used to mean 

‘rooted’ as in something going back to the original, fundamental, or basic thing. 

Another example is the word ‘awful.’ ‘Awful’ today is taken negatively, where as it 

used to mean ‘worthy of awe’ and can still be seen in the word itself ‘awe-ful.’ A 

standardized  language  is  one  where  the  systems  of  communication  such  as 

speaking, writing, and reading are measured against it for accuracy. The reality is 

that the current English language of the law is not satisfactory and is often re-

translated  into  plain  English  (a  non  standardized  language)  in  order  to  be 

comprehended. Also, this language is not ‘normalized’, meaning that it is not the 

actual language of the people. This creates ‘information asymmetry’, meaning that 

it creates a condition where the group with more information can take advantage 

of the group with less information. Those with more or better information have this 

due  to  the  additional  ‘communication  networks’12 open  to  them,  in  this  case, 

through this ‘legalese’ language. This gives them advantage over the rest. Over 

time  this  asymmetry  of  information  can  create  a  group  holding  power  and 

authority, and another that is unable and dependant.

English needs ‘legalese’ in order to access and comprehend older court cases, etc., 

where as if you learn Classical Arabic you can access and understand the Arabic 

used throughout all time. If you learn the script of the time, you are able to easily  

know what is written thousand’s of years ago, due to it being the same language, 

unchanged. With English you are lucky if the language stays the same for a few 

years before it is “updated.”

Claiming that it is hard, unfair, and not normal for us to learn a foreign or non-

native language that extends over many countries is disingenuous. We have had in 

the past  and still  have to this  day a bridge,  link,  or  common language that  is 

accepted and used by the majority for trade, and other areas mentioned earlier. 

English is a ‘lingua franca’ today, and which is not usually a native language but a 

third  language  between  two  parties  who  have  their  own  languages.  English 

however is not standardized and is therefore not ideal for law and other areas 

mentioned above. 

12 Language creates a barrier between you and the ability to gain access to the information. This is seen in religion as well 
as for example in governments placing restrictions on communication networks  such as internet or website access.‘ ’
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Now,  the  language  of  the  Qur’an,  which  is  a  standardized  and  normalized 

language  is  a  language  made  up  of  words  that  have  roots  (root-words)  that 

explain what a word means, which go back to the origin of the conception of the 

language. In addition, those root-words can also have parent root-words that also 

further explain what a word means. That is not all, those parent root-words as well 

as any root-word have root-letters that also further explain what a word means. In 

this fashion, it becomes quite hard to corrupt Classical Arabic. That is why it is the 

optimal language to use for Law. It is not mere coincidence that Allah13 sent down 

his Law to Musa (Moses) and Muhammad in a Semitic Language.

However, despite all of this, some Qur’anic word meaning have been altered as 

well as wrongly translated, again due to not adhering to the rule of only using the 

language of the Qur’an, which is the Classical Arabic used at the time of revelation, 

i.e. Classical Arabic, i.e. Arabic. Term definitions are instead inserted from other 

Arabic  (Persian  and  pagan  influenced)  external  sources,  sources  such  as  the 

‘Hadith’ literature, but not only that, it is also a matter of inserting term definitions 

from other external sources such as the English Bibles,  etc.,  where for example 

when the Qur’an is translated to English, The Creator’s name is wrongly translated 

to ‘God’ or ‘The God’, a term found in the old Hebrew Bible referring to a false 

deity, instead of ‘Allah’, the only name found in the original Biblical Hebrew Torah 

and Aramaic Bible for the one and only true Elah (what is wrongly translated to as 

‘God’).14

Therefore, the Arabic Qur’an is the only version of the Qur’an that is to be used for 

Law and term definitions (and Classical Arabic, the language of the Qur’an), and 

more specifically the Qur’ans that conform to the Uthmanic consonantal Qur’anic 

text.15 Additionally, all translations of the Arabic Qur’an are only interpretations.

We must read the Qur’an for ourselves and take into consideration the intended 

meaning of the Ayat and their context, without middlemen (this will also mean that 

if you are reading most translations you may want to avoid all annotations, and 

most parentheses, as well as certain inserted erroneous definitions such as ‘Salat’ 

to mean ‘five daily ritual prayers’, etc.). Therefore always compare the translation 

to the actual Arabic text and look up the root-word meaning, as you would for the 

Torah or Bible.16Most importantly though is that we must be sincere and desire the 

truth, no matter the cost, in order that we may receive guidance.

13 See Preface foot note 2.
14 See appendix.
15 More information can be found in my book Language of The Law & The letters  & s‘ ’ ee An overview of the written ‘

Qur an - Part two  in appendix.’ ’
16 More information can be found in my book Language of The Law & The letters  & s‘ ’ ee An overview of the written ‘

Qur an - Part two  in appendix.’ ’
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Opening

For those of us that accepted The Truth, that which we innately know and were 

unable to ignore, and then found the Qur’an, which validated what we already 

intuitively  knew,  have to  make a life  changing decision.  We are faced with  Al 

Fatihah, the first Surah17 of the Qur’an, and the covenant and contract with Allah18.

The  covenant  and  contract  is  outlined similar  to  ancient  covenants,  contracts, 

treaties, or agreements, such as the ancient ‘Hittite suzerainty treaty.’ 

Such treaties were usually made where one party is the more powerful, such as a 

suzerain, coming together with a weaker party, such as the vassal. Therefore, the 

earlier  nations would have recognised this  contract due to it  being familiar  to 

them.

This is how such contracts, covenants, or treaties typically looked like and how Al 

Fatihah (1) is similar:

The first section is called the ‘preamble’ which introduces both parties.

This in Al Fatihah is found in 1 : 1 and 1 : 5.

The second section is the ‘prologue’ which gives an account of what the stronger 

party has done for the weaker party.

This in Al Fatihah is found at 1 : 2 - 4.

The third section is the ‘stipulations’  or  the conditions of  the agreement to be 

upheld.

This In Al Fatihah is found in 1 : 5 and 1 : 6 - 7.

The fourth section is a declaration of a divine witness.

In the case of Al Fatihah, Allah19 is witness 1 : 1.

17 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
18 See Preface foot note 2.
19 See preface and appendix.
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The fifth is a declaration of the blessings or privileges for upholding the contract 

or covenant and the curses for failing to do so.

This section in the case of the Qur’anic covenant Is found in the following Surah20, 

Surah21 Al Baqarah 2 : 2 - 5, and 2 : 6 – 21, the Arabic word ‘Kitab’ found in 2 : 2 is 

usually  translated as  ‘book’  and has the root  Kaaf-Taa-Baa which contains  the 

meaning of something being etched in, inscribed, carved in, stitched, seamed, or 

written. A physical book (as well as writing in general in the past) is something that 

is fixed. A letter,  word, sentence, or chapter in a book is fixed in its place and 

cannot be moved around or changed. This is also why the word ‘Kitab’ is also used 

for ‘law’, ‘decree’, ‘contract’, or ‘covenant’, and why the same root-word is used to 

express  ‘leaving  behind  a  written  will.’  This  can  also  be  found  in  English,  for 

example “to book a meeting.”  Therefore,  keep in mind that the context of  the 

covenant is continued into the following Surah22, namely Al Baqarah (2).

Now, if we accept the terms and conditions23, which are outlined in it, and defined 

in depth in the Qur’an (the Qur’an, in addition, serves to confirm what is within its 

scope  10  :  37),  then  we  are  to  uphold  it  and  adhere  to  the  Laws  and 

commandments of Allah24.

By Agreeing to and adhering to this contract or covenant we become free from all 

other contracts or covenants that were enforced on us without our full knowledge 

and consent,  and which go against it,  as our contract or covenant with Allah25 

supersedes all other contracts. Of course while also keeping in mind that we have 

to uphold all contracts and agreements that we make knowingly, meaning those 

agreements that are clear to both parties, where they are both fully informed and 

have given full consent.

The Qur’an  is  thus  the  constitution  for  those  who are  the  party  of  Allah26,  his 

vicegerents here on this earth, a group of men and women united under Allah27 

who agree to uphold The Law and Commandments and to not break the covenant 

with Him.

20 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
21 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
22 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
23 with Ayat 4 : 43 as well as 5 : 90 - 91in general, in mind.
24 See Preface foot note 2.
25 See Preface foot note 2.
26 See Preface foot note 2.
27 See Preface foot note 2.
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Of course when it comes to enforcing laws on others, even though they themselves 

have chosen and agreed to  those laws using their  free will,  we must  be  very 

cautious and use our reason in this matter, and not just take bits and pieces and 

apply  them  carelessly,  some  laws  require  that  the  governing  body  is 

constitutionally Qur’anic  in  order to be implemented.  It  is  likely that unless we 

declare independence and put into action self-determination, Allah’s28 Social Laws 

and Commandments outlined in the Qur’an may not be fully actualized.

In the event that a community has chosen to uphold the covenant with Allah and 

his Laws and Commandments, we are to be extremely cautious in order that we 

do not to repeat history. The ruling class or the leadership as well as the individual 

members of the community must protect and maintain freedom. What does this 

mean? Freedom in the societal sense is when the members of the community are 

able  to  do  whatever  they  choose  to  do,  as  long as  it  does  not  take  away  or 

endanger the life, liberty, or property, of another.29

Therefore,  the  role  of  the  ruling  class  is  not  to  add  laws  or  enforce  certain 

behaviour through coercion, they are not there to tell others what to do or force 

them to do anything. As long as the leadership is operating under the Qur’anic 

guidance, their authority is to be respected and obeyed, if we are to be a united 

group, only when they deviate or are unreasonably harmful to the community are 

we to disobey (4 : 59). Their role, as well as the role of the community as a whole is 

to ensure that it protects the freedom given to them by Allah and only use force 

when it comes to eliminating behaviour which takes away or endangers the life, 

liberty, or property, of another. The enforcing of laws is to come from a position of 

defence and not offence. Social laws given to us by Allah are there to protect the 

individual, the community as a whole, as well as society at large. These laws are 

given  to  us  in  order  that  we  may  prevent  the  breakdown  of  society,  the 

destruction of the community, and subjugation. 

In order that we may safeguard ourselves from being corrupted from the inside, 

we must make sure that the leadership role may not add, remove, or change any 

laws ordained by Allah. This is to prevent our enemies who believe that they can 

and should assimilate, deceive, and pretend to be the best of us, in order to reach 

a seat of power. Only once they have authority and power, will they will show their 

true face and doctrine, and then lead people astray through coercion.

The Truth does not need to be forced on anyone, there is no compulsion in this 

doctrine.

28 See Preface foot note 2.
29 G. Edward Griffin. On What is freedom?  In his interview on Individualism vs Collectivism‘ ’
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The Opening

1

In the name of Allah, the extremely loving and caring, the endlessly loving and 

caring.30

2

  

 

Praise and Thanks/Gratitude is to Allah 

The Lord/ Master of the Worlds

3

The extremely loving and caring, the endlessly loving and caring31

4

Sovereign/ Master and owner of the Day of Judgment/ Recompense.

30 See appendix.
31 See appendix.
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5

Thee alone will we serve/ enslave ourselves to/ worship

And from thee alone will we seek help.

6

Guide thou us to the straight path

7

The path of those whom thou hast favoured

Not of those who incur wrath

Nor of those who go astray.

11



The Law

In the Qur’an we find that Law is given to mankind in the following ways:

Moral Law 

Moral Law deals with worship, judgment, and spiritual (as well as physical) 

consequence.

Social Law

Social Law deals with the affairs we face day to day, such as Family Law, Civil Law, 

the Judicial System, Criminal Law, Governance/Administration, Fiscal Matters, 

International Law and Humanitarian Law, etc.

Laws of Creation

These are Scientific Laws or the Laws of the Universe and Nature, or the Laws of 

the “Matrix” or System, and the Laws which govern Who and What we are, and 

How we operate within this System.

This book is concerned with the Social Law found in the Qur’an and consists of:

1. Family Law (page 15)

2. Civil Law (page 42)

3. Criminal Law (page 70)

4. Judicial system (page 79)

5. Governance/Administration (page 87)

6. Fiscal matters (page 108)

7. International Law & International Humanitarian Law (page 116)
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8. Dietary Law (page 150)

9. Environmental Law (page 156)

It is important to take a holistic approach when studying The Law giving Ayat32and 

not take any Ayat33 in isolation, they should be in conformity with the overall 

Qur’an, therefore if an Ayah does not mention something which is known due to 

having been mentioned in other Surahs or Ayat34, then we should take those other 

Ayat into account and not ignore them, they do shape the meaning of the 

message.

Also, context and grammar are to be carefully studied before coming to any 

conclusions regarding a given Ayah, a slight misunderstanding can lead to grave 

error. 

An example we can look at is Surah Al Ma’ida (5): Ayah 33:

The commonly accepted understanding of this Ayah and what is commonly 

translated is that this Ayah is a command given to us, however, when taking a 

holistic approach, it becomes obvious that the Ayah is a statement of fact.

Therefore, if this Ayah is taken out of its correct context and grammar it becomes 

a command for the believers/those attained to faith/those who heed warning to 

commit horrendous acts of tyranny, but when taken in context and with grammar 

in mind is an Ayah listing the actions committed by tyrants. Therefore, we have to 

be cautious and study Allah’s book with care.

32 Ayah: also Ayat  , is often translated as verse  or verses , also see page 191.‘ ’ ‘ ’ ‘ ’
33 Ayah: also Ayat  , is often translated as verse  or verses , also see page 191.‘ ’ ‘ ’ ‘ ’
34 Ayah: also Ayat  , is often translated as verse  or verses , also see page 191.‘ ’ ‘ ’ ‘ ’
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Additionally, words that only appear once, or appear once in a given form, are ripe 

for manipulation and alteration, by the changing of their intended meaning. So pay 

extra care to such words and make sure you are getting the correct word 

meaning.

Also, the Ayat presented in the following section contain certain punctuation marks 

and symbols35, which may vary depending on the Qur’anic text, and which were 

added just a few hundred years ago to modern Qur’ans, so keep that in mind.

Finally, I have chosen to include some verses that are speaking to the 

believers/those attained to faith/those who heed warning at the time of the 

Prophet as well as the straight-forward Law giving Ayat36. This is because I have 

concluded that they also serve as guidance as to what we should and should not 

do in terms of Social Law.

35 See appendix.
36 Ayah: also Ayat  , is often translated as verse  or verses , also see page 191.‘ ’ ‘ ’ ‘ ’
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Family Law

1. Nikah( نكِاَح : Marriage):

Restrictions, Permission & Conditions.

Al Nisa' (4): 22 -24

(22)

(23)

15



(24)

Al Baqarah (2) : 221

(221)

16



Al Noor (24) : 32 - 33

(32)

(33)

Al Ahzab (33): 37

(37)

17



Al Ma'idah(5) : 5

(5)

Al Baqarah (2) : 235

(235)

18



2. Polygamy:

Permission & Conditions

Al Nisa' (4): 3 & 129

(3)

(129)

19



3. Dower:

Al Nisa' (4) : 4 & 24

(4)

(24)

Al Baqarah (2) : 236-237

(236)

20



(237)

4. Maintenance:

Al Talaq (65): 7

(7)

Al Nisa' (4) : 4 & 24

(4)

21



(24)

Al Baqarah (2) : 240 -241

(240)

(241)

22



5. Khul’a ( خلع; When the woman divorces the man)

Al Baqarah (2): 229

(229)

Al Nisa' (4): 35

(35)

23



6. Matrimonial Relationships Do’s and Don’ts

Al Isra’ (17): 32

(32)

Al Baqarah (2): 222 

(222)

Al Baqarah (2): 223

(223)

24



Al Baqarah (2): 228 

(228)

Al Nisa' (4) : 32

(32)

25



Al Nisa' (4) : 34

(34)

Al Nisa' (4) : 19

(19)

26



Al Nisa' (4) : 35

(35)

Al Nisa' (4) : 3

(3)

Al Nisa' (4) : 127-130

(127)

27



(128)

(129)

(130)

Al Room (30) : 21

(21)

28



Al Nisa' (4) : 20 

(20)

Al Ahzab (33) : 4 – 5

(4)

(5)

29



Al An’am (6): 151

(151)

7. Talaq (الطلاق; Divorce)

Al Talaq (65) : 1 - 4 

(1)

30



(2)

(3)

(4)

Al Baqarah (2): 226 - 232

(226)

31



(227)

(228)

(229)

(230)

32



(231)

(232)

Al Nisa' (4) : 20 – 21

(20)

33



(21)

Al Ahzab (33) : 49 

(49)

34



8. ‘ddat (العدة; Period of waiting for women) :

Al Talaq (65) : 1 & 4

(1)

&

(4)

Al Baqarah (2): 228 

(228)

35



Al Baqarah (2): 231

(231)

Al Talaq (65) : 6 -7

(6)

(7)

36



Al Ahzab (33) : 49

(49)

Al Baqarah (2): 234 - 235

(234)

(235)

37



9. Ila’ (ایلاء : An oath made by the man to refrain from his wife prior to potential 

divorce)

Al Baqarah (2): 226 - 227

(226)

(227)

38



10. Duty to feed

Al Baqarah (2): 233

(233)

11. Remarrying ex-wife

Al Baqarah (2): 230 

(230)

39



Al Baqarah (2): 232 

(232)

12. L’an (لعنة : Curse or Condemnation, Adultery accusation)

Al Noor (24) : 6 - 9

(6)

(7)

40



(8)

(9)

41



Civil Law

1. Heritance:

Al Nisa' (4) : 7-8

(7)

(8)

42



Al Nisa' (4) : 11 – 12

(11)

(12)

43



Al Nisa' (4) : 176 

(176)

Al Nisa' (4) : 19

(19)

44



2. Will

Al Baqarah (2): 240 

(240)

Al Baqarah (2): 180 – 182

(180)

(181)

45



(182)

Al Ma'idah(5) : 106 - 108

(106)

(107)

(108)

46



3. Contractual liabilities & Loans or debt

Al Baqarah (2): 282

(282)

47



Al Baqarah (2): 280

(280)

Al Isra’ (17) : 34

(34)

Al Ma'idah(5): 1

(1)

48



4. Property rights

Al Rahman (55): 10

(10)

Al Baqarah (2): 188

(188)

Al Nisa' (4) : 29

(29)

49



Al Isra’ (17) : 26

(26)

Al Noor (24) : 27 – 29

(27)

(28)

(29)

50



5. Pledge & Trust

Al Baqarah (2) : 283

(283)

Al Anfal (8) : 27

(27)

51



Al Nisa' (4) : 58

(58)

Al 'imran (3): 76-77

(76)

(77)

52



Al Ma’idah (5): 89

(89)

6. Rights of the insane, intellectually disabled, and minors

Al Nisa' (4) : 5 

(5)

53



7. Rights of orphans/fatherless & minors

Al Nisa' (4) : 2

(2)

Al Nisa' (4) : 8-10

(8)

(9)

(10)

54



Al Baqarah (2) : 220

(220)

Al An’am (6 ) : 152

(152)

55



8. Riba (الربا ; Usury, Interest)

Al Baqarah (2): 275 – 278

(275)

(276)

(277)

(278)

56



Al 'imran (3): 130

(130)

Al Room (30) : 39

(39)

9. Bribery/Illegal gratification

Al Baqarah (2) : 188

(188)

57



10. Weights and measures

Al Isra’ (17): 35

(35)

Al An’am (6): 152

(152)

Al Shu’ara (26): 181

(181)

58



Al Rahman (55): 8 – 9

(8)

(9)

Al Mutaffifin (83) : 1- 3

(1)

59



(2)

(3)

11. Freedom of speech and defamation, backbiting, or slander

Al Nisa’ (4) : 140

(140)

60



Al Hujurat (49) : 11 - 12

(11)

(12)

Al Noor (24) : 4

(4)

61



Al Noor (24) : 11 - 18

(11)

(12)

(13)

(14)

(15)

62



(16)

(17)

(18)

Al Ahzab (33):70

(70)

63



Al Isra’ (17) : 53

(53)

Al Baqarah (2): 42

(42)

Al An’am (6): 152

(152)

64



Al Hujurat (49): 6

(6)

Al Isra’ (17): 36

(36)

Al An’am (6): 108

(108)

Al Nisa’ (4): 148

(148)

65



12. Right to privacy and surveillance laws

Al Hujurat (49): 12

(12)

13. Sexual indecency

Al Noor (24) : 19

(19)

Al Noor (24) : 30-31

(30)

66



(31)

Al A’raf (7) : 80-81

(80)

(81)

Al Isra’ (17): 32

(32)

67



Al Mumtahanah (60): 12

(12)

Al An’am (6): 151

(151)

68



14. Management of the dead

Al Ma’ida (5): 31

(31)

69



Criminal Law

1. Qisas (قصَِاص : accountability, following up after, pursuing or prosecuting)

Al Ma'idah(5) : 45

(45)

Al Baqarah (2): 178 -179

(178)

70



(179)

Al Nisa' (4) : 92 - 93

(92)

(93)

71



2. Self-defence

Al Nahl (16) : 126

(126)

Al Baqarah (2): 194

(194)

Al Isra’ (17) : 33

(33)

72



3. Hadood (حدود : boundaries, limits[includes murder, sexual crimes, etc.])

Al Ma'idah(5) : 32-3437

(32)

(33)

(34)

37 See pages 13-14

73



Al Noor (24) : 2

(2)

Al Nisa' (4) : 15-16

(15)

(16)

Al Ara’af (7) : 81

(81)

74



Al Noor (24) : 4-9

(4)

(5)

(6)

(7)

75



(8)

(9)

Al Hajj (22): 39 – 40

(39)

(40)

76



Al An’am (6) : 108

(108)

Al Isra’ (17) : 31

(31)

Al An’am (6): 151- 153

(151)

77



(152)

(153)

78



Judicial Procedure

1. Dispute resolution

Al Nisa' (4): 114 

(114)

Al Hujrat (49): 9- 10

(9)

79



(10)

Al An’am (6): 151

(151)

80



2. Advocacy

Al Baqarah (2): 42

(42)

Al Ahzab (33): 70 -71

(70)

(71)

Al Nisa' (4): 107

(107)

81



3. Testimony, Rules

Al Nisa' (4): 135

(135)

Al Ma'idah(5): 8

(8)

Al Furqan (25): 72

(72)

82



Al Baqarah (2) : 225

(225)

Al An’am (6): 151

(151)

83



4. Adjudication

Al Nahl (16): 90

(90)

Al Nisa' (4): 58

(58)

Al Hood (11): 113

(113)

84



Al Nisa' (4): 105

(105)

Al Ma'idah(5): 44 - 47

(44)

(45)

85



(46)

(47)

Al An’am (6): 151

(151)

86



Governance/Administration 

1. Sovereignty

Al Tawbah (9) : 16

(16)

Al 'imran (3): 189

(189)

87



Al 'imran (3): 109

(109)

Yusuf (12): 40

(40)

Al Kahf (18): 26

(26)

88



Al Dhariyat (51):58

(58)

Al Ma'idah (5): 44

(44)

Al 'imran (3): 79

(79)

89



Fatir (35): 32

(32)

Al Baqarah (2): 30

(30)

Yunus (10) :14

(14)

90



2. The Code of Law

Al Ma’idah (5): 48-50

(48)

(49)

(50)

91



Al Ara’af (7) : 3

(3)

Al An’am (6) : 114-115

(114)

(115)

Yunus (10): 15

(15)

92



Al Nisa' (4):60

(60)

Al Ahzab (33):36

(36)

93



3. Governing & Administration

Al Ma'idah (5) : 8

(8)

Al Kahf (18) : 28

(28)

94



Al Nisa' (4) : 58 -59

(58)

(59)

Al 'imran (3):118

(118)

95



Al Tawbah (9) : 23

(23)

Al Hajj (22) :41

(41)

Al 'imran (3) : 110

(110)

96



Fatir (35): 32

(32)

Al Shuraa (42) : 38

(38)

Yunus (10): 15

(15)

97



Al An’am (6 ) : 116-117

(116)

(117)

Al Ahzab (33): 36

(36)

98



Al 'imran (3) : 103 - 104

(103)

(104)

Al Baqarah (2) : 256

(256)

99



Al Mumtahana (60) : 8

(8)

Al Nahl (16): 90 – 91

(90)

Al Anfal (8) : 27

(27)

100



Al Tawbah (9) : 119

(119)

Al Nisa' (4) : 105

(105)

Al Ma'idah (5) : 51

(51)

101



Al Baqarah (2): 188

(188)

Al 'imran (3) : 134

(134)

Al 'imran (3) : 188

(188)

102



Al Mujadila (58) : 7 - 11

(7)

(8)

(9)

(10)

103



(11)

Al Isra’ (17) : 36 - 39

(36)

(37)

(38)

104



(39)

Al An’am (6) : 159

(159)

Al 'imran (3) : 159 - 161

(159)

105



(160)

(161)

Al 'imran (3): 76-77

(76)

(77)

106



Al Nahl (16): 94 - 95

(94)

(95)

107



Fiscal Matters

1. Gold and silver are intrinsically valuable money & legal tender

Al 'imran (3):14

(14)

Al 'imran (3):75

(75)

108



Yusuf (12) : 20

(20)

Al 'imran (3) : 91

(91)

Al Tawbah (9) :34

(34)

109



Al Nisa' (4) :20

(20)

2.Charity

Al 'imran (3) : 92

(92)

Al Tawba (9) : 60

(60)

110



Al Baqarah (2) : 215

(215)

Al An’am (6) : 141

(141)

Al Baqarah (2):219

(219)

111



Al Isra’ (17): 29

(29)

2. Riba (الربا ; Usury, Interest)

Al Baqarah (2): 275 – 278

(275)

(276)

112



(277)

(278)

Al 'imran (3): 130

(130)

Al Room (30) : 39

(39)

113



Al Nisa' (4) : 29

(29)

Hud (11) : 85

(85)

Al 'imran (3) : 77

(77)

114



3. Bribery/Illegal gratification

Al Baqarah (2): 188

(188)

115



International Law & International Humanitarian Law

1. International Relations

Al Nahl (16): 93

(93)

Al Ma'idah (5): 48

(48)

116



Al Hujarat (49): 13

(13)

Al Nisa’ (4): 114

(114)

Al Mumtahanah (60): 1

(1)

117



Al Ma'idah (5) : 51

(51)

Al Ma'idah (5) : 55 - 57

(55)

(56)

(57)

118



Al Ma'idah (5) : 1 -2 

(1)

(2)

Al Isra’(17) :70

(70)

119



Al Ma'idah (5) : 32-34

(32)

(33)

(34)

120



Al An’am (6) : 116

(116)

2. War

Al Baqarah (2) : 216

(216)

Al Baqarah (2) : 190 - 195

(190)

121



(191)

(192)

(193)

(194)

122



(195)

Al Nisa’ (4):71

Al Anfal (8) :60-62

(60)

(61)

123



(62)

Al Anfal (8) :65-75

(65)

(66)

(67)

124



(68)

(69)

(70)

(71)

125



(72)

(73)

(74)

126



(75)

Muhammad (47):4

(4)

Al Anfal (8) : 15 - 18

(15)

127



(16)

(17)

(18)

Al Nisa' (4) : 75

(75)

128



Al Nisa’ (4): 101 - 104

(101)

(102)

129



(103)

(104)

Al Saf (61) : 4

(4)

Muhammad (47) : 35 - 39

(35)

130



(36)

(37)

(38)

Al Mumtahanah (60) : 9 

(9)

131



Al Mumtahanah (60): 13

(13)

Al Tawbah (9) : 81 and 83

(81)

(83)

132



Al Tawbah (9) : 91 - 93

(91)

(92)

(93)

133



Al Tawbah (9) : 122 - 123

(122)

(123)

Al Fath (48) : 17

(17)

134



3. Theft during times of war

Al Ma'idah(5) : 38 – 39

(38)

(39)

4. Women and war

Al Mumtahanah (60) 10 – 12

(10)

135



(11)

(12)

5. Treaties

Al Ma'idah (5) : 1

(1)

136



Al Anfal (8) : 56 - 58

(56)

(57)

(58)

Al Nisa' (4) :90

(90)

137



Al Anfal (8) :72

(72)

6. Human rights

Al Isra’(17) :70

(70)

138



Al Ahqaf (46) : 19

(19)

Al 'imran (3): 79

(79)

Al Nahl (16) : 90

(90)

139



Al Ma'idah (5) : 8

(8)

Al An’am (6) : 117

(117)

Al Nisa' (4) : 29

(29)

140



Al Baqarah (2): 85

(85)

Al Ara’af (7) : 3

(3)

Al Nisa' (4) : 75

(75)

141



Al Baqarah (2) : 256

(256)

Al Nisa' (4) : 148

(148)

Al An’am (6) : 164

(164)

142
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Closing

The Qur’an is a complete guidance. It includes History, philosophy, psychology, and 

Law, within its scope. 

The Qur’an is much more of course, but for my intended purpose here, the focus is 

on those areas. 

So why does it contain History, Philosophy, psychology, and Law?

The saying “know history and you will know the future” is fairly accurate, as history 

which has not been corrupted, or falsified, holds within it the beliefs, ethos, culture, 

deeds and actions committed by others and the outcome of those. That is why our 

enemies seek to pollute our understanding of history.

Of course we may never know what truly happened at a given time unless we 

witness those events for ourselves, however, Allah is the most truthful, and as such 

our concerns regarding such matters are eliminated (History is used as a teaching 

method in the Qur’an by Allah and not a primary condition for our salvation as it is 

found in Pauline Christianity, where one must believe in a historical event in order 

to be saved.).

History allows us the ability to look into the past in order that we may predict the 

future and therefore change our course if we so choose.

Philosophy helps us in making sure that we are operating from reality and truth 

and to find solutions to our problems, problems that are ontological for instance, 

or for this book’s purpose, problems such as tyranny.

Psychology  helps  us  comprehend  others  (as  well  as  ourselves)  and  to 

communicate the solution to them in the best way, so for example talking to those 

who are sincere and bypassing the insincere, and to talk to them in the best way 

that will reach them. 

Law governs everything, but to be specific we are dealing with social law here, 

which governs our interactions with one another and which allows us to create 

unity free from those problems which plague societies.

Al Fatihah, the first Surah38 of the Qur’an is the covenant and contract that we are 

to uphold, the rest of the Qur’an is what this covenant and contract entails (as well 

as to serve as confirmation of what is within its scope 10:37).

38 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
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The terms and conditions of this covenant and contract are defined in the Qur’an 

in Classical Arabic and from within itself, meaning that words are defined within 

the Qur’an itself or from the Classical Arabic used at the time of revelation. No 

other language or terms may be inserted into the translation or meaning of the 

words,  whether from Hadith literature,  another language or other sources.  The 

context of a word’s meaning and its translation may not be imported from outside 

sources, the context must be from the Qur’an itself. Among the different functions 

of the Qur’an is that it serves as the dictionary of this covenant and contract.

The law is  in  Classical  Arabic,  the language of  the Qur’an,  due to it  being the 

optimal  language for  law.  It  is  a  standardized and normalized fixed language, 

incorruptible, as opposed to English and ‘Legalese.’

When this covenant and contract is taken, all contracts that appose it which you 

are able to end justly, do so, and those that are made with you without your full 

knowledge  or  consent,  if  not  already  void  due  to  this  fact,  are  void,  as  this 

covenant and contract supersedes all other contracts that are unjustly taken and 

implemented.

Now, the social laws are to be adhered to and enforced when possible by those 

who have taken the covenant and contract with Allah39 using their own free will, 

without any compulsion.

Therefore for example, the marriage contract as well as divorce, is free from any 

government  association  (the  legal  contract  with  the  government,  marriage 

certificate, etc.), everything is included in the covenant and contract with Allah40, 

the married or divorced couple will  have to fulfill  their duties according to the 

Qur’an,  and not any government body,  especially in countries that have unjust 

family law.

Also for example, the economic financial monetary system, and central banking, 

this world economic system, is the cause of oppression (debt slavery) and theft by 

design, through interest (usury makes the rich richer and the poor shackled by 

debt,  this  applies  to  nations  as  well),  fiat  money,  strategic  inflation  (the 

devaluation of money over time. Today both parents have to work in order to have 

the same quality of life that it took one parent working in previous generations), 

taxation (taxes payed by us go to privately owned banks in order to pay off the

39 See Preface foot note 2.
40 See Preface foot note 2.
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interest on the national debt owed to them, it also goes to funding oppression and 

corruption  such  as  unjust  wars  and  social  engineering),  and  goes  against  our 

covenant and contract.

Therefore,  if  the ruling class continue to disobey their  Creator after they have 

been warned then we are to disconnect from this parasitic relationship, and only 

engage in sound economics (if we are not already doing so), if this means we are 

to start our own banks, free of usury, no interest rates, and to only use money 

backed by gold and silver, or the gold and silver itself, or even just barter at first,  

then so be it.

If  we  are  already  in  the  ruling  class,  we  are  to  not  allow  that  corruption  to 

infiltrate, even if it seems like the only option, it is better to have Allah41 on your 

side than against you. 

The result of us sitting idle is that corruption becomes ubiquitous. For example 

besides the corrupt monetary laws, family laws, etc., biological warfare becomes 

legalized. The corruption of life on earth becomes legal under the guise of ‘the 

common good’ or ‘progress.’ This is done via ‘Geo-engineering’ operations, man-

made ‘Non-ionizing Electromagnetic Field’ (EMF) pollution, ‘Genetic modification’, 

the pharmaceutical industry, commerce, and so forth. This is just one example of 

many.

Now, listen to what Allah says in Surah Al Anfal (8) Ayah 73:

And those who are indifferent to warning/bent on denying the 

truth/reject/disbelieved are allies of one another. 

Save you do it, there will be means of denial/oppression in the land and great 

corruption.

Look at the world today and the rampant corruption and oppression, it is obvious 

as to why in light of this Ayah. The enemies of life (who are few in number but who 

have amassed great authority, might, influence, and wealth, through their evil 

deeds) are united, and unless we too are united, and a force to be respected, are 

free to spread their evil as they please, as It is We, Me and You, who are supposed 

to be the guardians of Peace and Justice, if we are not then there is nothing 

stopping them, other than Allah of course, however, we have been given the

41 See Preface foot note 2.
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opportunity to carry out Allah’s will42 in this world event should we chose to, if we 

do not, Allah will replace us with a group who will.

We have been distracted, divided, and not on the same page starting from just a 

short period of time after the Prophet Muhammad’s death up until today. This is 

because the Qur’an has been abandoned and will most likely be so until the Day of 

Judgment.43However those of us that wish to be successful still have access to it, 

and can be the few who uphold it.

With  that  said,  history  has  proven  that  the  masses  are  not  who  make  the 

difference, but rather the few, that is why part of our agreement with Allah44 as 

men  and  women  of  faith  is  to  follow  in  the  footsteps  of  the  Prophets  and 

Messengers before us.

Firstly, we are not to support any oppressor, we are not to support any aggressor, 

we are not to support any deceiver, whether they are a so called ‘believing nation’ 

or ‘atheist.’ If we fail to do so then, we must prepare to reap what is sown for us 

because of our support and compliance.

Secondly if your nation is the oppressor, the aggressor, the deceiver, you are to 

condemn it.

The ruling class also have specific duties that they must uphold just like the rest of 

mankind.  They are  responsible  for  their  nations,  and once they have failed  to 

uphold their duties, once they have failed their people, by turning tyrannical, or 

oppressing other nations for instance, the people are called to warn mankind, and 

more specifically to warn the ruling class.

We  are  called  to  warn  them  to  turn  to  Allah45,  and  to  stop  their  corruption, 

wickedness,  transgression,  the breaking of  his  Laws and Commandments or  to 

prepare to face the consequences46, that was the only real solution to tyranny.

After having warned them, we are to remove ourselves from the wicked nation if 

they do not  repent  and thereafter  possibly  build  a  community  that  abides  by 

Allah’s Laws and Commandments.

In  the  past,  some  rulers  repented  and  became  successful,  but  most  were 

destroyed. The matter is legal,  similar to being ‘served’ court papers as formal 

notice that a legal process has began, the warning is that first step in the legal 

process here on Earth. Once the warning is received, they will make a choice, and 

if it is to reject the warning then the punishment of Allah, according to the Qur’an,

42 Surah Al Anfal (8)17
43 Surah Al Furqan (25) 30
44 See Preface foot note 2.
45 See Preface foot note 2.
46 Surah Ghafir (40):20-22
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in this life becomes binding upon them, and the ‘Sunna’ (way) of Allah does not 

change. 

Should we all become a single community, and then this community is warned, and 

they reject the warning, then the punishment will become binding upon the entire 

world, and we will then all face the punishment of Allah. This will in my opinion be 

the beginning of the end of days. However, this does not mean that I do not think 

that we should have a Law abiding community after having warned this ‘one world 

government’. It is better to end on the right page than not. Many believe that we 

are already there, that we are already one single community today.

Finally, just like how we have certain nations invading and occupying others in the 

name of ‘Freedom’,  or in the name of ‘God’,  or even how governments enslave 

their own people in the name of ‘The collective good’,

when we are supposed to carry out the will of Allah, we have to be very careful.

In the name of Allah, the extremely loving and caring, the endlessly loving and 

caring47, that is what Allah’s name is used to “sign off on” as in to give permission 

for his name to be used for. So if you use it for other than love and care, or mercy,  

etc., such as for control, power, violence, and so forth, you are assigning your evil 

deeds to Allah’s name.

Now, how we deal with this act in modern societies is that when you give someone 

else’s name (as in autograph or signature) other than yourself, for example to take 

out money from a bank, then you will be punished for forgery. It is the same in the 

court of Allah48.

47 See appendix.
48 See Preface foot note 2.
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In Al Fatihah we have Ayah49 four:

“Master of the day of ‘Al Deen’” 

The day of ‘Al Deen’ is commonly translated as “the Day of Judgement” or “the Day 

of Recompense”, the root Daal, Yaa, Noon has meaning of debt, reward, of duty, 

and of obligation, therefore, the Day of Judgement is the day every soul will reap 

what  it  sowed,  no one will  be treated unjustly,  every debt  will  be paid in  full,  

balance will be restored.

Those who claim that their unjust treatment of mankind and of life in general, by 

the  killing,  oppressing,  and  deceiving  or  manipulating  of  mankind,  is  just  a 

temporary or permanent means to an end that will be justified because it is “in the 

name of Allah50”, those who believe that “the outcome justifies the deed” and act 

accordingly, they do not believe in ‘Bismillah Alrrahman Alrraheem’ (In the name of 

Allah, the extremely loving and caring, the endlessly loving and caring)51.

And be in prudent fear/beware of a day in which you

will be returned to Allah.

Then every soul will be paid in full what it has

earned

And they will not be wronged.

(2:281)

49 Ayah: also Ayat  , is often translated as verse  or verses , also see page 191.‘ ’ ‘ ’ ‘ ’
50 See Preface foot note 2.
51 See appendix.
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And who is more unjust than he who invents a

lie about Allah when he is invited to

submission?

And Allah guides not the wrongdoing people.

They wish to extinguish the light of Allah with

their mouths

But Allah will perfect his light though those who

spurn guidance while claiming virtue/rejecters be

averse.

He it is who sent his messenger with the

guidance and the doctrine of truth that

he might make it manifest over every

doctrine

Though the idolaters be averse.

61:7-9
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The Word ‘Allah’

The word  ‘Elah’  having  the  root  Alif-Lamed-He  or  Alif-Laam-Ha,  in  the  original 

Hebrew, Aramaic, and Arabic Bible is the generic word for what today is wrongly 

translated as ‘god.’  In other words, the word ‘Elah’ was replaced with the word 

‘god’ in the translations found today.

‘Al Elah’ with the prefix ‘Al’ being the definite article ‘the’ makes ‘Allah’ what today 

is wrongly translated to as ‘God’ or ‘The God.’ ‘Allah’ and not ‘God’ is the name 

found in the original languages of the scriptures, in Biblical Hebrew, Aramaic, and 

Arabic.

This term is pre-Islamic and preserved to this day including the vowels and correct 

pronunciation.  There may be slight dialect change but the word remains clear, 

both ‘Elah’ and ‘Allah.’

The word ‘God’ can also be found in the original Bible and is of a false deity not to 

be worshiped. Additionally the word ‘Allah’ used to be in the old English Bibles but 

was later removed.

The proof for my claims are in the in the following pages.
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‘Allah’ in the old English Bibles

The term ‘Allah’  or  ‘Alah’  used to  not  only  be  in  the original  languages  of  the 

scriptures but also in the old English Bibles, but which is now removed:
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‘God’ is the name of a false deity

The word ‘God’ (Gad) even in the Hebrew Bible is used to reference a false deity:

Notice how it was removed from later versions of the Bible.

Source: https://www.biblestudytools.com/isaiah/65-11-compare.html
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Hebrew Bible

The full  spelling of the Arabic and Biblical Hebrew word for ‘Allah’ is Alif-Laam-

Laam-Ha or Alif-Lamed-Lamed-He. It can also be spelled using three letters, Alif-

Laam-Ha  or  Alif-Lamed-He  if  using  diacritics.  This  is  where  the  insincere  take 

advantage of the ignorant. The Hebrew word for ‘curse’ is also spelled with the 

three letters Alif-Lamed-He but which uses different diacritics or vowel signs.

Vowel pronunciation is vital, an example I heard given was the example for the 

consonants ‘K’, ‘R’, ‘S’ from the word ‘Chris’, taken from the name of the Christian 

messiah ‘Christ.’ The consonants and sounds when saying ‘Chris’ and ‘Curse’ are 

the same, the only difference is the vowels, which drastically changes the meaning. 

This is exactly what they have done to the word ‘Allah’ as we will see, and if the 

consonants that make up the Hebrew word for ‘curse’ do not need to take into 

account the vowels making ‘Uh-luh’ the same word as ‘Allah’, then the word ‘Chris’ 

and ‘Curse’ are also the same.

This is the correct spelling of the word ‘Allah’ in Biblical Hebrew:

Alif-Lamed-Lammed-He,  making  what  is  today  wrongly  

translated as ‘The God’ or ‘God.’

This is the correct spelling of the word ‘Allah’ using three letters in Biblical Hebrew:

Alif-Lamed-He,  this  makes  AA-,  and  the  diacritic  dot  (Holam  

vowel sign) on the Lamed and ‘He’ makes ‘Aloah.’ And without  

any vowels makes ‘Elah’, what is wrongly translated as ‘god’

today.
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This is the word in Hebrew for ‘curse’:

Alif-Lamed-He, there are seven words in Hebrew that use these 

exact consonants, the only differentiating factors are the vowels 

used.

Here the two vowels used are what lets us know that this word is 

‘Uh-luh’ meaning ‘curse’ and not another word, like ‘Allah.’

There are portions of the Tanakh, the Hebrew Bible, written in Aramaic, such as 

Daniel and Ezra.

From the JPS Hebrew English Tanakh :

Chapter 5 ‘Ezra’ Verse 1

At the end of this verse, we see ‘the God of Israel’ and when read in Hebrew it 

reads ‘Alah Isreal’ or ‘Elah Isreal’, having the same root as the Arabic and sounding 

almost identical.

If you go to this website, you can even hear it for your self as further proof:

https://www.mechon-mamre.org/p/pt/pt35a05.htm
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Also:

https://www.internationalstandardbible.com/G/god-names-of.html 
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Aramaic Gospels

https://atour.com/library/#aramaic-dictionary
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Mark 12 : 29:

Comparing this verse in English to Aramaic reveals that the word for ‘Allah’ is not 

‘God’ but ‘Alah’, where ‘Alahan’ means ‘our Elah.’

http://www.speakingbible.com/web/index.htm 

29 Jesus answered, 'The greatest is, 'Hear, Israel, the Lord our God, the Lord is one

https://www.thearamaicscriptures.com/

29 And Eshu {Yeshua} said unto him, “The first from all The Phuqdane {The 

Commandments}: ‘Shma IysraIyl {hear Israel}, MarYa Alahan {The Lord-YHWH, Our 

God}, He is One MarYa {Lord-YHWH}.

Note that ‘Marya’ (without the capitalized Y since capitalization doesn't exist in 

Aramaic) means ‘Lord’ and ‘Alaha’ means what is today translated as ‘God’, Alahan 

means “our God.” Additionally the term ‘YHWH’ is a later inserted term and not 

belonging to the original Aramaic Gospels.
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Verse number 27:

27 And He wasn’t Alaha d'miythe {The God of the dead ones}, but rather, d'Khaye 

{of the Living ones}. You therefore err greatly!”

‘The God’ is ‘Alaha.’
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The Gospels In Arabic

Mark 12 : 29:

https://www.biblegateway.com/passage/?search=Mark+12&version=ERV-AR

29 Jesus answered, 'The greatest is, 'Hear, Israel, the Lord our God, the Lord is one

The word ‘Elah’ is what is translated as ‘God’, in ‘Elahuna’ or ‘Our Elah.’

Additionally verse 27:

The  Arabic  word  ‘Elah’  is  what  is  translated  as  ‘god’  and  ‘Allah’  for  what  is 

translated as ‘The God.’ ‘Allah’ is the only name found in the scriptures in Arabic for 

what  is  today  wrongly  translated as  ‘The  God’,  and  is  also  the  word used  by 

Christians, as well as the Jews in Palestine/Israel and Yemen.
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To consider

The name of our Creator is being muddied. The same way pagans attempted to 

usurp and muddy Allah’s message by the slow injection of falsehood and pagan 

belief into the pure doctrine ordained by him for the followers of his way. This is 

seen in all religions today in terms of the rituals and beliefs that are not decreed 

and authorized by him and the blatant mockery by the pagans of those who follow 

their  polluted ways.  They made them adopt  their  pagan symbols,  such  as  the 

pagan  Star  symbol  which  the  Jews  proudly  take  ownership  of  to  represent 

themselves,  the Christians the pagan cross symbol,  and the Muslims the pagan 

moon and star symbol. They then claim, and with what seems to be real evidence 

after all of this, that those religions are in fact pagan in origin, “look how much in 

common they have with paganism,  it  has to  be theft  committed by the Jews, 

Christians, and Muslims” or “look the Muslims worship the pagan moon God and 

the cube in Mecca”, etc.

They have profaned Allah’s  name and his  prophets,  if  you doubt me,  compare 

Allah’s Qualities and his prophets’ character and behavior in the Qur’an, the final 

revelation, to any other religious text. I am not telling you to leave The Torah and 

The Bible, I am saying that in them is Truth from Allah, and in them you will also 

find corruption made by men. Some claim that the punishment from Allah in the 

next life mentioned in the Qur’an is not befitting of Allah and makes him unjust, but 

the opposite is true.

Considered the question ‘If there is an Elah then why do bad things happen to 

good people and why do bad people prosper? War criminals  and tyrants who 

murder, rape, destroy, corrupt, etc., get away with their crimes. Human traffickers, 

serial killers, cannibals, pedophiles and rapists die of old age with seemingly no 

repercussions. They are sometimes caught and placed in prison only to serve the 

very few last years of their lives, or are put to death at an old age. Or sometimes, 

no matter how just the laws are, an innocent man is wrongfully charged for the 

crimes committed by those men and is put to death instead. Also, a man who kills 

one hundred people, for example, can only be killed once, is that fair? Therefore, 

justice in this life is not guaranteed and at best not paid in full. 

Consider  the  children that  are abducted or  born  only  for  the sole  purpose  of 

enslavement, torture, deviant acts, organ harvesting, and blood sacrifices.
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As  I  write  this  and  as  you  read  this,  there  are  children  being  tortured  with 

gruesome acts of aggression. This is taking place on this earth whether we like it 

or not. The Shaytan52 is real, and those who serve him make the lives of the most 

innocent among as a ‘hell on earth’ and can seem to get away with it, should they 

not be held accountable? Do they not deserve punishment in return?

Human trafficking (a term that refers to the transportation of men, women, and 

children into a situation of exploitation, such as slavery, organ harvesting, child 

prostitution, etc.) is a hundred and fifty billion dollars a year industry. An estimated 

twenty to forty million people are trafficked today as far as we know, although 

since the majority of cases go undetected that number is likely to be higher. This is 

a reality all over the world. Justice cannot be fully attained in this life, as much as 

it is our duty to strive to actualize and maintain it. Therefore, death is a mercy and 

blessing for us. Death allows us not to suffer for too long in this life, which when 

compared to eternity is pretty much nothing, and which allows those who suffered, 

to not have to wait too long to be in eternal bliss. As for those who think they have 

it made while terrorizing the earth, death is a blessing because they have a short-

lived reign. On the other hand, this life being so short means that every action we 

do or  do not do is  weighed that much more.  Consider someone who has one 

million gold coins and comes across a man in need, the man asks him for one gold 

coin that will go towards his sister’s medical bills, so he gives the man one gold 

coin. This is a good deed. Now, imagine that same scenario but instead of having 

one million gold coins he only has two and gives away one gold coin. The deed is 

the same; he gave away one gold coin in both scenarios, but it is obvious that the 

deed in the second scenario means more. Since we are given a limited amount of 

time on earth, what ever we do with it means that much more. The punishment of 

Allah on those who terrorize and destroy life is a blessing, even though our limited 

minds by themselves have a hard time understanding this.

We are to be in Paradise, to be with Allah and the Angels, and to do so by choice, 

because we have Free Will, no evil is to be resident there, at least not eternally as 

we are promised. When Adam and his wife disobeyed Allah they were cast out. 

Therefore, this earthly life is that process of purification separating the pure from 

the impure. Every action has a consequence, and therefore, punishment must exist 

for  those  who punish  others  in  this  life  unjustly  (Compare this  to  the  modern 

Christian belief that as long as they are Christians they are saved. Meaning, that 

their will and works don't matter, they can theoretically be serial killers who

52 Often translated as Satan  in English, however the definition throughout this book is from the Qur an.‘ ’ ’
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torture children and in their minds feel safe from the punishment of Allah). If Allah 

had chosen that there be no punishment at all after this life, then that would mean

that the actions I mentioned earlier committed by the scum of the earth do not 

have consequences  in  the  next  life,  and their  victims  (this  includes  everybody 

effected such as the family) in this life may never see justice. Also, it would mean 

that in the next life we would be in Paradise not out of Free Will and choice to be 

good and pure, we would be forced to be good hearted and pure. There is no 

compulsion  in  doctrine  with  Allah,  he  is  a  loving  and  caring  Lord.  Therefore 

understand that the punishment is very just and is necessary in order for us to 

have Free Will and also be in Paradise, without it, it would make Allah unjust, which 

he is not.

My point is,  that The Most High is the most just,  and being so, Allah will  surely 

balance the scales. And therefore the ‘Allah’ described in the Qur’an as well as the 

Prophets and Angels compared to the other scriptures, and other literature such as 

the  Hadith,  Talmud,  etc.,  maintains  the  elevated  status,  quality,  character,  and 

position due them. At the very least a consideration for your own sake is to not 

associate any others with Allah’s words. 

The Torah (which is the Pentateuch, however having been altered today, is free 

from other sources from the Hebrew Bible, Talmud, and Midrashim writings), Injeel 

(which is now lost, but which remnants may possibly be found in what is today’s 

Gospels according to Mark, Matthew, Luke, and John, provided that they are in 

alignment  with  the  Qur’anic  guidance)  and Qur’an  were  sent  down,  the  other 

literature ascribed to them were not, and are being used to distort his message.

In the Qur’an, the word ‘Allah’ is defined in Al Fatihah (1) Ayat 1-4 (1 :  1 -  4), Al 

Baqarah (2) Ayat 216 – 217 (2 : 216 - 217), Al Baqarah (2) Ayah 255 (2 : 255), Al Imran 

(3) Ayah 2 (3 : 2), Al Ikhlas (112), Al A’raf (7) Ayah 54 (7 : 54), and in Al Sajdah (32) 

Ayah 4 (32 : 4)
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Our Elah is ONE; He is the Lord of all, he has no children and was not born, and 

there  are  no  equals  to  him.  Allah  is  the  one  who  created  Musa  (Moses),  ‘Isa 

(possibly Jesus in English),  and Muhammad, and sent down The Books and The 

Law as mercy from himself, you are free to deny this, Allah is free of need, this is 

for your own salvation and freedom.
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He sends down water from the sky so that

riverbeds flow according to their measure

Then the flood carries a swelling froth.

And from what they burn in the fire to make

ornaments or tools there is a froth like it.

Thus does Allah present truth and vanity/falsehood:

As for the froth

It is discarded as dross.

And as for what is of benefit to men:

It remains in the earth.

Thus does Allah present examples.

(13:17)

And be in prudent fear of the day no soul will avail a soul anything

Nor will intercession be accepted from it

Nor will compensation be taken from it

Nor will they be helped. 

(2:48)

And each soul will be paid in full for what it did. And he knows best what they do.

(39:70)
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Al Rahman & Al Raheem

First Ayah of Surah53 Al Fatihah, and of the entire Qur’an & third Ayah of Surah54 Al 

Fatihah:

Alot of translators translate “Al Rahman Al Raheem”, as “the Entirely Merciful, the 

Especially  Merciful”,  or  “The  Most  Gracious,  the  Dispenser  of  Grace”,  or  “The 

Almighty, the Merciful”, out of not wanting to be redundant.

However, due to the fact that Arabic can house a lot more meaning in far fewer 

words ‘Al Rahman’ in English would mean something like ‘The one who is being 

extremely loving and caring, right now, but that, that extreme love and care can 

be taken away.’ This is because grammatically, the ‘-An’ at the end of ‘Al Rahman’ 

makes a root-word, in this case Raa, Haa, and Meem, meaning ‘womb’,  ‘mercy’, 

‘love’ and ‘care’, etc., have meaning of extreme, right now, and being temporary. 

So this suggests that one can do something to warrant losing that extreme love 

and care from Allah55.

The more accurate translation to the Arabic for ‘Al Raheem’ would be, ‘the one who 

is loving and caring’, meaning that It is a constant characteristic or trait of his, the 

Yaa assisting the root-word makes this so, and just like someone who is funny, is 

not being funny when they are simply walking, it is still a constant quality of theirs,

53 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
54 Surah: or Surat  commonly translated as chapter , also see page 191.‘ ’ ‘ ’
55 See Preface foot note 2.
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this is what that translation means, we say “so-and- so is funny” we don't mean 

that they are making funny jokes and gestures twenty-four seven, we mean that 

they are naturally funny, someone may be generous, but when they are just sitting 

there, they may not be doing anything, even though they have the attribute of 

being generous. Another way to translate it can also be “the one who is constantly/

endlessly loving and caring.” 

Therefore  ‘Al  Rahman’  can  be  referring  to  this  life  as  it  is  temporary,  and  ‘Al 

Raheem’ to the next as it is eternal.

So, from the grammatical meaning we get by adding the supporting letters to the 

root Raa, Haa, and Meem, a short and rough English translation of “Al Rahman Al 

Raheem”  found  in  Ayah’s56 one  and  three,  would  then  be  translated  as  “The 

extremely loving and caring, the endlessly loving and caring.”

(The above translations and examples are not in-depth and just surface level.)

56 Ayah: also Ayat  , is often translated as verse  or verses , also see page 191.‘ ’ ‘ ’ ‘ ’
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Surah & Ayah

‘Surah’ is commonly translated as chapter but in Arabic means eminence, exalted 

rank,  step  or  degree  (that  exists  within  an  integrated  system),  rampart,  a 

protective  barrier,  wall,  or  bank  around  a  castle,  hill-fort,  settlement,  or  any 

fortified site. So if ‘Surah’ means something enclosed or surrounded by a barrier, 

such as a fence or wall, then, in a book the word ‘chapter’ can be used in place of  

‘Surah’ in English, but that is not all of the meaning conveyed by the word ‘Surah’, 

as the entire Qur’an can also be described as a ‘Surah’, additionally, a system of 

rules,  laws,  order or  teachings such as  social  or  political  systems may also be 

described as a ‘Surah.’

‘Ayah’  is  commonly translated as  verse,  however it  means sign,  proof,  wonder, 

value, reminder, that which is distinct and specific, something that can clearly be 

identified, pointer,  indicator, or guide, therefore everything that we are able to 

sense in creation can be an ‘Ayah.’
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An overview of the written Qur’an

Part one

Before we get into the topic of the elements that make up the Qur’anic text, I must 

make some things clear which have unfortunately been distorted today. In doing 

so, you will also see the process of how to study the Qur’an and its language alone 

in  order  to  answer  questions  you  might  have,  instead  of  getting  them  from 

external sources. The reason this needs to be clarified first before we take a look 

at the components that make up the written text we have today, is because the 

narrative57 of how the Qur’an was written down and compiled found within the 

Qur’an itself does not match the narrative that is accepted as fact today.

In Surah 52: 30 till the end of the Surah, we see the use of ‘Am’ (ام) which is 

technically translated as ‘or’ in English and functions like it, except when it is found 

in the Qur’an as the initiating word of a sentence. When it is so, then it does not 

function as the English ‘or’ in the sense that it is introducing the alternative to a 

question, such as “right ‘or’ wrong.” The function of this ‘Am’ is to provide an 

argument, which is then answered. It also serves as a marker for us in order to 

easily compile and make use of those short, concise, and easy to remember, 

questions and answers that we might have and face.58 

The reason I bring this up is that, for example with 52:32 in mind, some people may 

claim that their reason does not allow them to accept the Qur’an alone without the 

Hadith59 literature for example, that they have studied and cannot come to that 

conclusion and say you have to study what they have in order to understand the 

truth. This is false. If the root or the foundation which their whole ‘Deen’ (doctrine) 

is built upon is erroneous, such as that for example 1 + 1 = 3, then I don't need to 

study for years in order to know that their narrative (Hadith), that which they 

stand on is not sound.

57 Narrative, narration, story, account, in Arabic is called Hadith.‘ ’
58 The list of this form of Am  which functions as QnA: 2 : 108, 2 : 133, 2 : 140, 2 : 214, 4 : 53, 4 : 54, 6 : 143, 6 : 144, ‘ ’

6 : 144, 9 : 16, 10 : 31, 10 : 38, 11 : 13, 11 : 35, 13 : 16, 13 : 33, 18 : 9, 21 : 21, 21:24, 21 : 43, 23 : 68, 23 : 69, 23 : 70, 
23 : 72, 24 : 50, 25 : 44, 27 : 60, 27 : 61, 27 : 62, 27 : 63, 27 : 64, 29 : 4, 30 : 35, 32 : 3, 34 : 8, 35 : 40, 37 : 150, 37 : 
156, 38 : 9, 38 : 10, 38 : 28, 39 : 9, 39 : 43, 42 : 9, 42 : 21, 42 : 24, 43 : 16, 43 : 21, 43 : 79, 43 : 80, 45 : 21, 46 : 4, 46 : 
8, 47 : 24, 47 : 29, 52 : 30, 52 : 32, 52 : 33, 52 : 35, 52 : 36, 52 : 37, 52 : 38, 52 : 39, 52 : 40, 52 : 41, 52 : 42, 52 : 43, 
53 : 24, 53 : 36, 54 : 43, 54 : 44, 67 : 20, 67 : 21, 68 : 37, 68 : 39, 68 : 41, 68 : 46, 68 : 47, 72 : 25.

59 Meaning Narrations  which are written ‘ ’ 150 to 300 years after the death of the prophet and ascribed to him and the 
Qur an. This is Similar to the Talmud being ascribed to the Torah ’ (Pentateuch or five books of Moses) and Musa 
(Moses).
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According to most Muslims today, the Prophet was illiterate or unlettered, and the 

Qur’an was not compiled by him or was in its full form when he was alive, that it 

was later collected and compiled by others after his death the same way the 

‘Hadith’ literature were compiled. The evidence for these claims comes from the 

Hadith literature and the scholars. Now, the Qur’an is the standard; it is the judge 

for us who are submitted to the will of Allah, correct? Therefore let us take a look 

at what it has to say. 

The mistaken conclusion that the prophet was illiterate or unlettered was born out 

of the incorrect definition of the word ‘ummi’ found in the Qur’an. 

We will quickly go through the Ayat that include this term and demonstrate how 

we find the correct definition. The detail is included here in order to demonstrate 

how to do this yourself for any word definition.

This word ‘ummi’ is found at 2:78, 3:20, 3:75, 7:157, 7:158, and 62:2 :

And among them are ‘ummiyoon’ who do not know the Law except by 

hearsay/vain desires, and they only conjecture. 

(2:78)

‘ummiyeen’ and ‘ummiyoon’ are plural for ‘ummi’, in this Ayah we find that those 

who are called ‘ummiyoon’ are those who do not know the Law.

If they debate with you, then say: "I have submitted myself to Allah, as well as 

those who follow me." And say to those who are in possession of the law and the 

‘ummiyeen’: "Have you submitted?" If they have submitted then they are guided, 

and if they turn away, then you are only to deliver, and Allah is Seer over the 

servants.

(3:20)

Here we see that the prophet is to address two groups, those given the law and 

the ‘ummiyeen.’  We can conclude from this Ayah that the ‘ummiyeen’ have not 

been given the scriptures/the law.
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And from among the people of the law are those whom if you entrust him with a 

large amount he gives it back to you, and there are those whom if you entrust with 

one gold coin he will not return it to you unless you are standing over him. That is 

because they said: "We have no obligation towards the ‘ummiyeen’" They say 

about Allah lies while they know.

(3:75)

Here we see that those who previously received the law consider those who have 

not as ‘ummiyeen.’

He is the One who sent to the ‘umiyeen’ a messenger from among themselves, to 

recite to them His revelations, and to purify them, and teach them the law and 

wisdom. And before this, they were clearly astray.

(62:2)

Here we see that the messenger was from among the ‘ummiyeen’ a community 

that had not yet received the Law from Allah.  (Ironically,  and this  is  known to 

Muslims, the Arabs at the time were known to have been a community that prided 

themselves in their language and poetry skills.)

"Those who follow the ‘ummi’ messenger prophet whom they find written for them 

in the Torah and the Injeel (Gospel?); he orders them to kindness, and prohibits 

them from vice, and he makes lawful for them the good things, and he makes 

unlawful for them the evil things, and he removes their burden and the shackles 

that are upon them. So those who believe in him, and support him, and help him 

persevere, and follow the light that was sent down with him; these are the 

successful ones."

(7:157)
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Say: "O people, I am a messenger of Allah to you all. The One who has the 

sovereignty of the heavens and the earth, there is no Elah except He; He gives life 

and causes death." So believe in Allah and His ‘ummi’ messenger prophet, who 

believes in Allah and His words; and follow him that you may be guided.

(7:158)

The word ‘ummi’ has been accepted to mean ‘illiterate’ or ‘unlettered’ with no real 

Qur’anic evidence to support this definition. Even before looking to see what the 

word ‘ummi’ means in Classical Arabic, we are able to clearly see its true meaning. 

The  evidence  supports  the  definition  of  ‘ummi’  to  mean  ‘those  who  have  not 

received the Law, those who are called ‘gentiles’ and ‘goyam’ today by those who 

have received earlier scriptures containing the Law.

We will now look at the classical Arabic meaning of the word ‘ummi’:

The root of the word ‘ummi’ is Alif-Meem-Meem and means ‘mother.’

From this root we get the word ‘ummah’ and means ‘people’ or ‘nation.’

The plural of ‘ummah’ Is ‘’Al umam’ and means ‘the peoples’ or ‘the nations.’

‘umm’ as an adjective becomes ‘ummi’ and means ‘motherly.’

‘ummah as an adjective becomes ‘ummi’ and means ‘of the people or nations.’

From the Classical Arabic we can reason that ‘ummi’ means one who is ‘of the 

nations.’ This means one who is from among the rest of mankind, not those who 

have previously received the Law.

I  think  that  the  Qur’an  and  its  language  is  enough  evidence  to  conclude  this 

matter, but if you want further evidence:

The  literal  Hebrew  word  for  ‘gentiles’  is  ‘goyam’  when  plural  and  ‘goy’  when 

singular, and means ‘people’ or ‘nation.’

The  word  ‘gentile’  in  Greek  the  language  of  Mathew  is  éthnos’  which  means 

‘peoples’ or ‘nations.’
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Therefore, as we can see, the word ‘ummi’ means ‘of the nations’, those who have 

not received the Law. This means that there is no reason to assume that the 

prophet was illiterate or unlettered, not Qur’anically at least.

Now, we are going to examine how the Qur’an was compiled with this new 

perspective in mind.

Here  are  the  Ayat  which  contain  information  regarding  the  writing  and 

compilation of the Qur’an:

O you who heed warning/attained to faith/believe: ask not about things if revealed 

to you would grieve you 

But if you ask about them while the Qur’an is being sent down they will be 

revealed to you.

Allah pardoned those. And Allah is forgiving, forbearing.

(5 : 101)

Indeed it is We who have sent down the Reminder, and indeed it is We who will 

preserve it.

(15 : 9)

And when thou recitest/ read the Qur’an: Seek thou refuge in Allah from the 

accursed shaytan

(He has no warrant against those who heed warning/have attained to faith/believe 

and in their lord place their trust.

His warrant is but against those who take him for ally

And those who ascribe a partnership to him.)

And when we change by a proof (Ayah) the place of a proof(Ayah).
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And Allah knows best what he sends down in stages

They say: Thou art but inventing. 

The truth is: most of them know not. 

Say thou: The Spirit of Holiness brought it down from thy lord aright 

That it might strengthen those who heed warning/have attained to faith/believe

And as guidance

And glad tidings for the submitted.

(16 : 98 - 102)

And they said: "Fictional tales of old! He wrote them down while they were being 

dictated to him morning and evening."

(25 : 5)

Those who have rejected the Reminder when it came to them; and it is an 

Honorable Book/ decree. 

(Vanity cannot reach it from before it or from after it) 

A successive revelation from one wise, praiseworthy.

(41 : 41)

Qaaf, By the glorious Qur’an!

(50 : 1)

Do not move your tongue with it to make haste.

It is for Us to gather and relate it. 

So when We relate it, you shall follow its revelation.

Then it is for Us to explain it.

(75 : 16 - 19)
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No, indeed! It is a reminder

So whoso wills might remember it

In honoured writings

Exalted, purified

By the hands of scribes

Noble, virtuous.

(80 : 11 - 16)

Recite thou/read

And thy lord is the Most Noble

Who taught by the pen 

Taught man what he knew not.

(96 : 3 - 5)

A messenger from Allah reciting purified scripts.

In which are upright laws

(98 : 2 - 3)

From these Ayat we see that the Qu’ran is always mentioned as a complete entity 

by itself,  a  book,  unlike the Bible  or  the Hadith  which are collections  of  many 

different speakers over time. Allah even swears by the Qur’an, in Surah 50 Ayah 1.

These Ayat point to the fact that Qur’an was compiled while the Prophet was alive 

and written by scribes. Also, we find that the compilation process was done by the 

prophet himself, he was told to put Ayah’s in their final spots within the book (16 : 

98 - 102). Additionally, we have physical manuscripts (pages from the Qur’an) from 

around the time the prophet was alive.
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Hearsay is not admissible as evidence, especially when it contradicts the actual 

words of the Qur’an. In the court of Allah, the evidence you will have to stand on 

will  be  “we  found  our  forefathers  following  it”  (i.e.  the  Hadith).  The  Hadith 

literature is undoubtedly hearsay, there is no way to prove that Muhammad said or 

did anything claimed by the Persian written Hadiths created 150 to 300 years after 

his death. The Prophet Muhammad was not there to approve any of it, where as 

the  Qur’an  is  approved by  Allah  and his  Messenger.  The only  times  the  word 

‘Hadith’ is mentioned in any positive light in the Qur’an is when it is referring to the 

Qur’an, and the only time the ‘Sunna” (the way) is mentioned in the Qur’an, it is 

mentioned as the ‘Sunna’ of Allah or ‘Allah’s way’, or mentioned as a warning of the 

‘Sunna’ or ‘way’ of the past generations (8:38, 15:13, 17:77, 18:55, 33:38, 33:62, 35:43, 

40:85, 48:23), and not ‘the way’ of the Prophet Muhammad as the Hadith books 

claim.  Likewise,  the  out  of  context  often  misquoted  “obey  Allah  and  the 

messenger” does not mean that we are to obey the Hadith and the version of the 

‘Sunna’  found  in  it  of  the  prophet,  neither  does  the  often  out  of  context  and 

misquoted “ask those that have knowledge” mean to follow what we do not know. 

It really doesn't take much work to see that those are inaccurately quoted and out 

of context. Allah says that he has sent down the best narration (Hadith) in Surah 

39 Ayah 23, and “these are the revelations of Allah, we recite to you truthfully, in 

which narration (Hadith) after Allah and his revelation do they believe in?” (45:6). 

It is clear as day that in the Qur’an Allah is telling us that we should not believe 

narrations  (Hadith)  after  Allah’s  revelation  (i.e.  The  Qur’an).  Both  the topics  of 

‘Hadith’ and ‘Sunna’ are clear in the Qur’an. We have to believe Allah’s words and 

not treat them lightly. We are warned not to in the Ayat right after 45:6.

We must read the Qur’an for ourselves and take into consideration the intended 

meaning of the Ayat and their context, no middlemen (this will also mean that if 

you are reading most translations you may want to avoid all annotations, and most 

parentheses, as well as certain inserted erroneous definitions such as ‘Salat’ to 

mean ‘five daily ritual prayers’, etc.). Therefore, always compare the translation to 

the actual Arabic text and look up the root-word meaning, as you would for the 

Torah or Bible. This will all be covered later. Most importantly though is that we 

must be sincere and desire the truth, no matter the cost, in order that we may 

receive guidance.

In the court of Allah the evidence for not following the ‘Hadith’ literature is sound, 

as it would be following only what you are able to prove, rather than hearsay. If 

the ‘Hadith’ did not alter the message of Allah, and claim that, “Allah said, ‘this or
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that’ ” without authority, then perhaps I would not have included the matter in this 

book. However, it does alter the Message and the ‘Deen’ (doctrine) drastically, 

exceeding bounds to the point of actually abrogating Ayat from Allah’s book, a 

transgression that is unacceptable.

The Hadith have also become a gatekeeper or additional barrier one is forced to 

cross before reaching Allah’s true message. I have seen people turn away after 

becoming curious of Allah’s message only because what they found did not seem 

to be from Allah, which is true, as this Deen (doctrine) they found today called 

‘Islam’ is a hybrid between the Qur’an (from Allah) and Hadith literature (from

men), which deterred them and many others from reaching Allah’s book. Only few 

are able to do the work that is required to cross that barrier, and get past the 

Sunni, Shia, etc., religions standing in the way of it. Ofcourse this is all apart of 

Allah’s plan, I am only pointing out what is. Allah’s book is perfect and is therefore 

used to entice others with in order to get them into their religions, mixing Qur’an 

with Hadith, as bait and switch, instead of completely adhering, following closely, 

or implementing the book and Deen of Allah entirely, which will make us Muslims 

united under Allah (3:103 & 3: 19). What is actually implemented, adhered to, and 

followed closely are the Hadith books and other sources which divide us. The 

Qur’an has been practically abandoned outside of being recited during prayer 

sessions.

“my Lord, my people have abandoned this Qur’an”

(25 : 30)

The prophet’s people, us, claim that the Qu’ran is not fully detailed, “But how do we 

pray without the ‘Hadith’?” Well the messenger himself stood in front of the people 

when he was alive and told them “Shall I seek other than Allah as judge when he is 

the one who sent down to you the book/law in detail?...” (6:114). We must trust 

Allah and his prophet when they tell us that the Qur’an contains all the details 

needed for our salvation. 

Consider this, without the Hadith literature's input on the Qur’an, the Qur’an 

becomes perfectly coherent and straight with no contradictions, easy to 

comprehend. However, when taken with the Hadith, the Qur’an becomes hard to 

unravel and requires the Hadith and its scholars to unravel the knots it created for 

you. The Qur’an becomes disjointed due to this external narrative being inserted 

into it, and that is why the response to being told to follow Allah’s book alone is 

met with claims like “without the Hadith we can not know how to follow the
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Qur’an.” Taking two different books and inserting, or forcing, the narrative of one 

onto the other will naturally cause confusion.

Say thou: What thing is greatest in witness? Say thou: Allah is witness between me 

and you. And this Qur’an is given me as instruction that I might warn you there 

with and whom it reaches. Do you bear witness that there are other Elahs with 

Allah? Say thou: I bear not witness. Say thou: He is but One Elah

And I am innocent of that to which you ascribe a partnership.

(6:19)

And when it is said to them: Follow what Allah

has sent down 

They say: Nay: we follow that wherein we

found our fathers.

Even though their fathers did not reason and

were not rightly guided?

(2:170)
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Part two

Now, with that out of the way, we can begin. The Qur’an has got its own writing 

system or orthography,  and differs from modern Arabic writing in  terms of its 

spelling, signs, and symbols. The root words remain unchanged, keeping in mind 

of-course that scribes who copied the original Qur’an over time, etc., were only 

men and errors are naturally to be expected, especially at a time where there 

were no automatic grammar or spell-checker tools. I’m sure that I have errors in 

this book despite having these tools and months of editing, and it’s no where near 

the size of the Qur’an, or written by hand. However, the message is unchanged 

and  reached us  unchanged as  Allah  promised,  no  matter  if  a  scribe  might  of 

missed  or  added  anything,  it  would  not  alter  the  message  we  are  meant  to 

receive, as evident by the different readings of the Qur’ans found today.

The Written Qur’an today is made up of four elements. Each element was built on 

top of the other organically over time due to necessity.

1. The letters

The first element is the consonantal text of the Qur’an. The first Qur’ans written 

used only consonants, without any diacritics (dots) on the letters, or vowel signs 

for short vowels (Fatha      َ pronounced “Fat-Ha”, Kassra    ِ ,  Dumma    ُ ), or long 

vowels (   ,   , ي  و  or any other signs and symbols that we see today in modern ,( ا

Qur’ans.

The reason for only using consonants is that the Arabs at the time (and still today) 

memorized the Qur’an by heart, and used the text as a support, they already knew 

what a word was, so similar letters would not be confused, they also knew how to 

pronounce each word as it was their mother tongue.

It was written in what is called ‘Mashq script’ which was the first script used to 

document the Qur’an, after which a version of ‘Mashq’ derived in the city of Kufa, 

modern  day  Iraq,  referred  to  as  ‘Kufi’,  became  the  official  Arabic  script  for 

centuries until its replacement by the modern ‘Naskh’ style script we use today.

The  earliest  Qur’ans  found  today  are  believed  to  have  been  standardized  by 

Uthman ibn  Affan,  also  known as  the  third  of  the  ‘Rashidun’ (‘Rightly  Guided’) 

leaders after Muhammad, in around six-hundred and fifty AD, in order to preserve
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the original  text  after  seeing differences in  pronunciation after  it  had reached 

different regions of the Earth.  Therefore,  the first element of the Qur’an is the 

consonantal text that is believed to be prepared by Uthman, which is also the 

Qur’an which we compare modern Qur’ans to, for accuracy and authenticity.

The Uthman Qur’an, Surah 7 (Ala'araf), Ayah 86 and 87

2. Letter dotting

The second element is the addition of the diacritic system, more specifically at this 

point, the dotting of the letters, this is called I'jam(إِعِجَْام ), which was introduced 

later in order to better distinguish letters, for example the Jeem, Haa, and Khaa (,خ 

ج,   all have the same form, the only difference visually becomes the dotting. The ( ح

dotting system is similar in most countries today,  however Morocco and Egypt 

have small differences with certain letters.

3. Vowel signs

The third element to be added was the vowel points called ‘Ad-Dhubt’ ( ضَّبط   ,(ال
this includes all the signs for correct pronunciation and is mostly not part of Arabic 

writing outside of the Qur’an. The vowel system today is the same in function as it 

was back then, however the symbols evolved over time, and some countries use 

different signs and symbols for the same thing.
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The vowel  points  or  signs have the names,  ‘Fatha’  (Arabic  meaning ‘opening’), 

‘Dumma’ (meaning ‘gathering’ or ‘compressing’), and ‘Kassra’ (meaning ‘breaking’ 

or ‘drawing apart’), and are referring to the shape your mouth makes with your 

lips when pronouncing a letter. A letter without them means your mouth remains 

static (in Arabic called having ‘Sukoon’ or ‘stillness’ in English). Short vowels are 

called ‘moves’ or ‘movements’ (Harakat) in modern Arabic.

The original vowel points used to be dots rather than lines (as found today), in a 

different coloured ink to that used for the dots on the consonants, such as red ink, 

to better distinguish between the two. A dot above a letter represented ‘Fatha’ (a 

short "a" sound),  a shorter version of today’s long vowel Alif ( .( ا   A dot below 

represented a ‘Kassra’ (a short "e"/ "i" sound), a shorter version of today’s long 

vowel Yaa ( ي ), and a dot in front represented ‘Dumma’ ( a short "o"/ ‘U’ sound) a 

shorter version of today’s long vowel Waaw ( و ). Today the Fatha is a line above 

the letter (    َ ) , the Kassra is a line below the letter (     ِ ), and a symbol that looks 

like a Waaw above the letter for the Dumma (    ُ ). 

We also have ‘Tanween’ (usually translated as to ‘n’ or ‘n-ing’) signs, which are 

basically the ‘Fatha’, ‘Dumma’, or ‘Kassra’ symbols doubled and only found at the 

end  of  a  word,  for  grammar  purposes.  They  indicate  that  the  vowel  sound  is 

combined with a vowel-less Noon (ن) ‘Sakina’ ("N" sound) and today the symbols 

are:    ً (doubled ‘Fatha’) which indicates a letter’s sound + "an", and this symbol ٌ 
also found as

   ُ ُ (the doubled ‘Dumma’) indicates the letter sound + "un" / "on", and this symbol ٍ 
(the doubled ‘Kassra’) indicates the letter sound + "in". So for example if a word 

ends with a Baa (ب) + (     ً ) giving you  ًب  , then the end of that word will sound like 

“ban.”

Today we also have the ‘Shadda’ sign (sign of emphasis) that looks like a small 

letter Seen    ّ on-top of a letter, and which indicates that you should double the 

letter, and that the first letter of the two is vowel-less.

The vowel  marks  are  yet  another  mercy from Allah60;  the accurate  reading of 

Arabic is made accessible and simplified by the vowel signs, to the point where 

non Arabic speakers memorize, read, and recite the Qur’an so well, without even 

knowing what any word they recited actually means,  which is not the point of 

reading the Qur’an, but one thing is clear, Arabic has been made easy for mankind 

60 See note 2.
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to learn. To those who can already read and recite, I suggest that you focus on 

comprehension, study classical Arabic morphology, grammar, and rhetoric, finally, 

learn what the Qur’an is saying from within itself, the terms used by Allah61 are 

defined in the Qur’an by the one who sent it down.

4. Punctuation marks

The fourth and last element is a rather new one added about two-hundred to two-

hundred and fifty years ago, and it is punctuation marks, or rules and signs for 

stopping and pausing. This is mostly for non Arabic speakers as punctuation in 

classical Arabic is usually evident from grammar and rhetoric. These systems differ 

in different countries and in the Indian subcontinent for example you can find the 

signs to be over used and contradictory at times.

Having now gone through the four elements that make up the Qur’anic written 

text,  there  are  a  few  things  to  remember.  You  can  make  use  of  the  original 

consonantal text to figure out if a letter is added or omitted to a modern Qur’an, 

they  should  not  be,  however  some  are,  and  spelling  differs  from  country  to 

country, in some countries there is an Alif in a word that has no Alif in another 

country, also, in Egypt ‘Yaa’ has no dots for example, whereas it has dots in other 

countries, or in Morocco you will find that instead of two dots on the letter Qaaf 

there is only one, therefore it is best to go back to the original source and use 

modern texts that conform to it.

Also, as I have mentioned at the beginning, the text of the Qur’ans are written by 

men who are fallible, Muslims in the past knew this, and understood that Allah will 

preserve the Qur’an’s message, not the actual writing conventions of each scribe, 

the specific pronunciation, or whether there are man-made errors such as spelling 

or vowel errors, or words missing or added depending on each scribes work. It is 

only a recent phenomenon where Muslims claim that the Qur’an is preserved 100% 

without a letter out of place. This type of thinking will only benefit those who want 

to lead mankind astray, because if they prove to you that a Qur’an written by a 

scribe  over  a  thousand years  ago  had  words  missing  or  added  compared  to 

today's Qur’an, however, without effecting the intended message of the reminder, 

those who are of weaker faith or who lack knowledge will take this as meaning 

that the Qur’an has been altered just like the other scriptures. This is because they 

believe that Allah told them that the Qur’anic text will not have any errors in it  

even  though  the  scribes  after  the  time  of  Muhammad who  were  copying  the 

original text were men. Those people may end up rejecting the message entirely

61 See note 2.
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due to this belief. What is preserved is the message, the actual guidance that we 

need from Allah. If the text is perfect without any blemishes then great, but if not, 

are you then going to reject the message? Because that is what most are setting 

themselves up for.

Absolutely, we have revealed the reminder, and, absolutely, we will preserve it.

(15 : 9)

This is an honourable Qur’an. In a protected book/decree. None can grasp it 

except the sincere/purified. A revelation from the Lord/Master of the Worlds.

(56:77-80)

Indeed, it is a glorious Qur’an. upon a protected tablet.

(85:21-22)
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How to find the meaning of words from root letters 

using Arabic dictionaries

Usually when learning Arabic, we learn the letters, and how to read, and then we 

learn grammar, and thereafter we learn morphology (called ‘Sarf’ in Arabic and 

means  ‘change’  or  ‘turn’,  the  same  word  used  when  saying  “change  a  fiver 

[money] into ones” for example), however, I think a more practical approach is to 

learn the letters and how to read, then morphology, and thereafter grammar. My 

reasoning is that letters form root-words, and root-words form words, and words 

form sentences, so, letters first, root-words second, and sentences third. Therefore, 

the order of learning Arabic is to learn reading first, morphology second, and then 

grammar.  Morphology  deals  with  how  letters  react  with  each  other,  while 

grammar deals with how words react with each other. Knowing the Arabic root-

word system, morphology, makes it possible to look up words in the Qur’an, as well 

as  giving you  the  ability  to  increase  your  vocabulary  without  having to  study 

individual words, one root-word can give you a vast number of words and way 

more if you include affixes. After that comes knowing why a word is the way it is, 

and where it is inside of a sentence, which is grammar and rhetoric (the creative 

use of words and grammar).

In this section I will briefly go through what morphology is and only include a small 

summary and key details of what you will need to know in order to start using the 

dictionaries today without knowing any more Arabic than what we have already 

learned in ‘Language of The Law: The letters’ up to this point.

Firstly,  Arabic words are made up of root letters,  these root letters are usually 

three, in order from right to left, those three letters can be put in specific locations 

within a word, and have extra letters added to them in specific pattern forms, this 

will give additional specific meaning to that root-word, that is a small part of what 

morphology is. In English for example, one root-word is ‘struct’ and means ‘build’ 

from Latin, using that one root-word we can add affixes to it and create words like 

construct,  construction,  constructor,  structure,  destruct,  destruction, 

deconstruction, you get the idea. The Arabic language has this type of system but 

on a whole other level. Knowing how to do that will allow you to gain mastery over 

vocabulary, and to know the true meaning of words.
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For our intended purpose in this section, I will teach you how to find the root-word 

and root letters without knowing or studying morphology.

If you see a word and want to find its root letters, an easy way or trick is to know 

the helping, or assisting letters, which are letters that can be added to a root-word 

to give it more meaning, and to alter its meaning in specific ways, however, that 

meaning will ultimately have to do with the root-word itself. There are nine letters 

that can be added to a root-word. A root letter may also be found doubled in the 

original root-word, however that is not included in the nine, the aim here is to give 

you the ability to find the root letter by process of elimination. If you take away 

one or more of those nine letters and are left with three, that is your root-word, 

and the word which you will look up in the dictionary.

The extra added letters are: Alif ( ا ) and Hamza ( أ ) (I count as one letter), Taa (ت 

), Seen (س ), Laam (ل ), Meem ( م ), Noon ( ن ), Ha ( ه ), Waaw( و ), and Yaa ( ي ).

Something you should also be aware of before jumping right in is that the Arabs 

made changes to root words in order to ease pronunciation and to make words 

sound better (according to them at least).

So sometimes a root letter may not be what it seems. This is the case for letters 

that function as both consonants and long vowels since they can be affected and 

assimilated by the letters around them. 

(In the case of Alif,  only its long vowel form is questionable, and not its Hamza 

form, which also includes Alif at the beginning of a word.)

In addition, such a letter may not be present when conjugated, as in when you find 

it in a book, but be in the original root-word.

No worries though, these changes have strict formulas and patterns for anyone to 

learn (by studying morphology) in order to find their way back to the root-word.

So just to get you started without going into too much detail,  a Waaw or Yaa 

(usually  a  Waaw)  as  the  first  root  letter  in  a  word  you  come across  may be 

missing, but be apart of the root-word if what follows it is a ‘Kassra’62 or ‘Fatha’63, 

for example َوصََل meaning ‘to arrive’ can be found as  ُصَل  where the Alif is the , أ

pronoun ‘I’ giving us ‘I arrive.’ Also, an Alif in what seems to be the middle root 

letter may actually be a Waaw or Yaa in the real root letter, and a Yaa or Waaw at 

the end root letter may have been affected by the short vowel preceding it in a

62 See An overview of the written Qur an - Part two  in appendix.‘ ’ ’
63 See An overview of the written Qur an - Part two  in appendix.‘ ’ ’
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word, so a kassra64 before a Waaw for example, might have turned the original 

root letter Waaw into a Yaa. 

To give you what you need for now, just remember that the actual root letter will 

most likely be written in the Qur’an, even if pronounced as an Alif for example 

when the root is a Waaw (or found typed as a Waaw in websites or other books 

for instance). 

The thing to remember is that root-words which contain consonants which also 

function as long vowels such as the Alif (not Hamza form), Waaw, or Yaa in the 

examples mentioned previously can make it seem difficult to identify the original 

root letter, but most of the time to be certain, all you have to do is identify the 

word’s plural form found in the Qur’an and it will become clear to you if the root-

word has an Alif, Waaw, or Yaa.

And if all of this still seems a bit too much for now then don't worry, you can just go 

on http://corpus.quran.com or http://quranix.org/ and click on the actual word in 

the Qur’anic Ayah (commonly translates as ‘verse’) and it will give you the root-

word.

Now, there are dictionaries with modern Arabic word definitions and not classical, 

such as ‘Hans Wehr’ but even there you may find classical definitions along with 

the modern ones. Also,  you may find religious (Hadith based) definitions in the 

dictionaries, but those are easy to spot and can be easily avoided. Ejtaal.net is a 

good resource containing a collection of Arabic dictionaries,  and perfect if you 

want to look up Classical Arabic terms and definitions in English.

64 See An overview of the written Qur an - Part two  in appendix.‘ ’ ’
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Tips

Some root-word definitions and translations found in the dictionaries have the 

‘Hadith’  influenced  religious  meaning  included  along  with  the  other  original 

meanings.

The most common ones to know are;

‘Salah’ or ‘Salat’ to mean ‘Prayer.’

‘Salah’ does not mean ‘ritualistic prayer’ or ‘prayer.’ Prayer can be apart of ‘Salah’, 

but ‘Salah’ does not mean ‘prayer.’ 

‘Zakat’ to mean an obligatory tax on Muslims.

‘Zakat’ does not mean a tax.

‘Jizya’ to mean a tax on non Muslims.

‘Jizya’ does not mean a tax on non Muslims.
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Websites

Ejtal.net 

For,  Arabic Almanac:  Root based dictionaries,  and will  have all  the dictionaries 

used in this book.

http://arabiclexicon.hawramani.com/

For, Arabic lexicons and dictionaries in Arabic, ofcourse also root based, and will 

have such lexicons as ‘Maqayees Al lugha’, etc.

Books

Language of The Law & The Letters By Ahmad Abdul-Raoof

Dictionaries

The Hans Wehr Dictionary of Modern Written Arabic, edited by J.M. Cowan.

An Arabic-English Lexicon, Edward William Lane.

An Arabic-English Dictionary, F. Steingass.

Dictionary and Glossary of the Koran, John Penrice.

Arabic-English Dictionary, J.G. Hava.

Vocabulary Of The Holy Quran by Dr Abdullah Abbas Nadwi

Arabic-English Dictionary of Qur'anic Usage, E. Badawi and M. A. Haleem.

Dictionary Of The Holy Quran, by Malik Ghulam Farid, M.A

“Caution: This dictionary was written by a Qadiani / Ahmadiyah. However, the dictionary is useful 

and bias is very limited, it discusses mainly the basic root meaning in detail and also gives effects  

in shade when some other particles or words are combined with a derivative of such root and it  

contains unique and useful material on roots.”

Dictionary of The Holy Qur'an by Abdul Mannan Omar

“Caution: This dictionary was written by a Qadiani / Ahmadiyah and bias is visible in some of the 

roots.  However,  the  dictionary  is  still  useful,  and  can  be  studied  with  caution  and  additional 

verification  using  other  dictionaries.  It  lists  multiple  meanings  associated with  the  root  at  the 

beginning, then he starts listing the various derived forms from the root. Referencing style is also 

vague e.g. he may list 4 books reference without making distinction which portion he took from 

which dictionary.”
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We try not to make any errors, however we are naturally fallible, therefore, any 

errors that may be found in this book, and anything wrongly omitted, are only from 

myself and not from Allah and his Book, and will be corrected Allah willing.
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